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The Necessity of Baptism and Acts 22:16

Some have suggested that the grammar of Acts 22:16 demonstrates that salvation
precedes water baptism. In reality, just the opposite is true. Here are the grammatical
features of the verse: ‘

anastas is an aorist active participle: “having arisen” or “rising”

baptisai is an aorist middle imperative verb: “get yourself baptized”

apolousai is also an aorist middle imperative verb: “get your sins washed away”
epikalesamenos is an aorist middle participle: “you will have been calling”

An adverbial participle is a participle that is used as an adverb to modify the verb.
“Calling” is an adverbial participle of manner. It shows the manner in which the main
verbs are accomplished. The verbs (“baptized” and “wash away sins”)—joined by the
coordinate conjunction “and” (kai)—are “causative middles”! in the aorist tense and so
relate to the aorist middle of the participle that follows (“calling”). Hence, a literal
translation would be: “Having arisen, get yourself baptized and get your sins washed
away and you will have been calling on the name of the Lord.” In other words, Ananias
was telling Paul that the way to accomplish “calling on the Lord” was to be baptized and
have his sins washed away.

To “call” upon the Lord is used throughout Scripture as a euphemism or idiomatic
expression to mean accept God by complying with His commands. (To call upon the
“name” of the Lord refers to submitting to His authority—see Acts 4:7). In any given
context, the commands to which one must submit vary. Read carefully the following
verses where the literal sense of opening one’s mouth and audibly calling on the Lord
cannot be intended: (Gen. 4:26; Ps. 145:18; Is. 55:6-7; Acts 9:14,21; Rom. 10:12-14; 1
Cor. 1:2; 2 Tim. 2:22). It is simply a generic expression similar to “name the name of
Christ” (2 Tim. 2:19) or “follow Jesus” (Matt. 8:22; Mark 8:34). In the case of initial
conversion, water baptism and washing away one’s sins constitutes “calling on the name
of the Lord.” Notice that the connection between baptism and the “name of the Lord”
was made by Peter also in Acts 2:38. A person has not “called on the name of the Lord”
until and unless he/she is baptized in water.

Dave Miller
Brown Trail School of Preaching

' A.T. Robertson, A Grammar of the Greek New Testament (Nashville, TN: Broadman Press,
1934), p. 808.
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May 12, 1949

“The Retrospective Use of the
Greek Preposition ‘Eis””

G. C. BREWER

The heading of this article is the heading
.of an article in Southwestern News, upon

Ohaper is a “publication of the Southwestern
Baptist Theological Seminary, Fort Worth,
Texas.,” The article captioned as above in-
dicated appeared in the issue for January,
1948, and it was written by Dr. Ray Sum-

mers,

who was having trouble with Acts 2: 38.
The heading of the article states the point
he thinks he establishes, and then, having
arrived at the conclusion that eis is “fre-
quently used in a retrospective sense,” he
moves deftly into the position that Acts 2:
38 is one of those frequent passages where
eis is so used! But our guess is that the
troubled Baptist who applied to the Doctor
for help had already found out that eis
cannot mean “because of” in Acts 2: 38,
and that he was looking for a different ex-
planation. If he has studied or argued
over Acts 2: 38 enough to know that the
English preposition “for” in that passage is
from eis in the Greek, the chances are ten
to one that he knew that Dr. Summers had
naively “put his neck out,” and he must
have shuddered at the thought of the fall-
ing axe of logic and truth. However, be-
fore we decapitate the dear Doctor, we will

let him tell us “how he pleads” in the case. -

Here is his article verbatim and entire:

“(This was written in response to an in-

uiry from a man who was having trouble
r%ith the use of the preposition eis in Acts
2: 38.)

“A close study of the Greek preposition
eis in the New Testament reveals that it is
frequently used in a retrospective =ense
rather than a sense of purpose. The fol-
lowing are examples of such usage:

“Matt. 14: 31: ‘And immediately Jesus
stretched forth his hand and caught him

up and said to him, Oh you of little faith, :;

wherefore did you doubt’ The word

‘wherefore’ is a translation of eis ti—‘be- :
It looks back to the thing

cause of what.
which caused Peter to begin to sink. He
did not begin to sink in order that he might
doubt but because he had doubted.

“Matt. 12: 41: ‘The men of Nineveh shall
be raised up in the judgment day with this
generation, and shall condemn it, because
they repented because of the preaching of
Jonah (eis to karugma Jone) and behold
a greater than Jonah is here’ Obviously
the men of Nineveh did not repent in order
that Jonah might preach; they repented be-
cause Jonah had already preached.

“Matt. 3: 11: ‘I indeed baptize you in ;
water because of repentance [eis metano-

ian].’ Did John baptize in order that men
might repent or because they had already
repented?

sins. (1) He refused to baptize some be-
cause they gave no evidence of repentance.
(Luke 3: 7, 8; Matt. 3: 7-9.) (2) He bap-
tized those who confessed and repented.
(Matt. 3: 6.) (3) He demanded a new
life to prove sincerity in repentance when
the multitudes, the publicans, and the sol-
diers asked what they should do to prove
that they had repented. (Luke 3: 10-14.)

The good Doctor in the seminary is |
endeavoring to help some Baptist brother

word of God brings
i should follow to show to the world that we
" have died to sin and are raised to a new
‘life in Christ.

If the former is true, we have
no scriptural confirmation of it. The entire !
context indicates that John baptized be- :
cause people had already repented of their |

- GosPEL ADVOCATE

“Thus we see that eis metanoian means
‘because of repentance.’ In this connec-
tion the testimony of a first-century writer
indicates that John baptized people only
after they had repented. Josephus, ‘An-
tiquities of the Jews, book 18, chapter 5,
section 2: ‘John was a good man, and com-
manded Jews to exercise virtue, both as to
righteousness toward one another and piety
toward Ged, and thus to come to baptism;
because the washing with water would be
acceptable to him not in order to the put-
ting away of sins because he supposed that
the soul was thoroughly purified before-
hand by righteousness.’

“Acts 2: 38: ‘Repent, all of you, and be
baptized, each one of you, in the name of
Jesus Christ because of the remission of
your sins [eis aphesin].’ Here the preposi-
tion eis is used in the same way as above.
The people were asked to be baptized not
to put away sin but because sins were al-
ready put away. Verse 41 shows the proper
sequence: ‘those therefore, who received
his word were baptized” Receiving the
salvation; baptism

If the reader of the King
James version is bothered by the English
translation ‘for remission of sins’ let him
remember that the English ‘for’ is also used
to mean ‘because of.' A man is executed
for murder; i.e., because he has murdered
someone, not in order that he may murder
someone.”
REPLY

1. If His Claim Were (for it is not) Cor-
rect, His Conclusion Is Crooked. The Doc-
tor says a “close” study of eis in the New
Testament will reveal that the preposition
is frequently used in a restrospective sense.
Such a use is “frequent,” but it takes a
close study to find it; the ordinary reader
of the Greek New Testament is not expected

to have discovered this. It requires a
“close” study, and is only known by care-

ful scholars—such as teach in the South-
western Baptist Seminary, Fort Worth,
Texas. This use of eis was never discov-
ered by such great Baptist scholars as Hack-
ett, Hovey, Harkness, Broadus, Wilmarth,
and A.T. Robertson. But Doctor Ray Sum-
mers, by “close” study, has discovered that
eis is “frequently’” used in a retrospective
sense—t{o mean “because of” or ‘“on ac-
count of"—and he cites three passages
where he thinks the preposition is so used.
Other scholars had seen those passages
too, and we shall examine their testimony
along with the claim of Dr. Summers before
we are through.

But so far as the point at issue is con-
cerned—which is the meaning of eis in
Acts 2: 38—we may grant his claim and
still reject his conclusion. Would any Bap-
tist want us to agree that if eis “frequently”
has the meaning of “because of”—which it
does not—that it always has that meaning?
If it is retrospective in three passages, or
even in a dozen passages, would we be
sane in concluding that it has this meaning
in all the two thousand places where it is
used in the New Testament? No one will
answer that in the affirmative. Then how
will we determine when eis is prospective
and when it is retrospective? when it
looks forward and when it looks back-
ward (assuming that it does sometimes
look backward)? Surely any reader can
see that the meaning would have to be de-
termined by each passage in which eis oc-
i curs. Then what sort of logic is it that
© will cite three passages to illustrate a cer-

tain sense and then jump to the conclusion
that it also has that sense in another pas-
sage? Especially why do this when the
construction of the fourth passage—Acts 2:
38—will not even allow the sense that is
claimed for eis in the other three passages?
The preposition eis is used nine times in
Acts 2, and not one of the verses in which
it is used would allow the meaning “be-
cause of,” even if it could be proved that
it means “because of” anywhere. In verse
20 Peter says: “The® sun shall be turned
into [eis] darkness, and the moon into
[eis] blood.” Then in versze 34 Peter says:
“David is not ascended into [eis] heaven.”
Suppose we try to make eis mean “because
of"” in these verses! Why not, since it has
that meaning in three places, a le Dr.
Summers? But you szay it cannot mean
“because of”’ in those verses. No, it can-
not; nor can it have that meaning in verse
38. Let us look at a passage that is par-
allel with Acts 2: 38—has the same prepo-
sitional phrase. Here is the parallel:
Matt, 26: 28: “This is my blood . . . shed

. eis the remission of sins.” Greek, eis
aphesin hamartion. Acts 2: 38: “Repent
ye, and be baptized . . . eis . . . remission
of sins.” Greek, eis aphesin hamartion.
Did Christ shed his blood “because of” re-
mission of sins? Why not? FEis means that
in three passages, a la Dr. Summers!

2. Acts 2: 38 Is Tortured. Surely it is
plain to everyone that it is not logical to
assume that eis means “because of” in Acts
2: 38 even if it does have that meaning in
three other passages (which it does not).
But that is exactly what Dr. Summers as-
sumes and states. He says: “The people
were asked to be baptized, not to put away
sin, but because sins were already put
away.” We have been seeing and hearing
Acts 2: 38 perverted for a half century, but
here is something new. This is the first
time in life that we ever heard that Peter
f“asked” the people to do anything in this
verse. Wonder if the Doctor ever looked at
:grammar in his “close” study! Would it
;!be too much to expect him to know what
'is meant by the “imperative mood”?

The Holy Spirit, through Peter, com-
manded these convicted—pricked-in-the-
heart—sinners to do something eis, in order
to obtain, the remission of their sins, What
‘ did he tell them to do? Well, what did our
Lord tell him to preach eis the remission
of sins, beginning at Jerusalem? Read it:
“Thus it is written, that the Christ should
suffer, and rise again from the dead the
third day; and that repentance [eis] and
remission of sins should be preached in his
name untfo all the nations, beginning from
Jerusalem.” (Luke 24: 46, 47.) Notice

' repentance eis remission of sins. Now, the

i shall we do?”

people of Pentecost asked: “Brethren, what
Do for what? Why, to es-

| cape the consequence of their sins which

Peter had charged upon them. According
to Dr. Summers, Peter calmly and kindly
replied: “I'll ask you to be baptized be-
cause your sins have all been put away”!

" And they had heard nothing about repent-

ance eis remission of sins! Oh, you say,
Dr. Summers teaches that Peter told them
to repent eis remission of sins! Does he
now? Then how will he get that other
verb out from between the verb repent
and the preposition eis? Peter told—com-
manded—these people to do two things eis
remission of sins. The two verbs are con-
nected by the coordinate conjunction “and.”



! both the preceding verbs.

Hear him answer these convicted inguirers:’
“Repent ye, and be baptized every one of
you in the name of Jesus Christ eis the
remission of your sins.’ What were they
to repent “for”? For the remission of sins.
What were they to be baptized “for”? The
same thing, of course. If eis means ‘“be-
cause of” here, then they were told to re-
pent “because of” the remission of sins,
and a seminary professor should be able to
see that even if he had not made a “close”
study of the Greek New Testament.

The Baptist scholar; Hackett, in his “Com- |
mentary on Acts,” says: “Eis aphesin
hamartion, in order to the forgiveness of!
sins (Matft. 26: 28; Luke 3: 3), we connect
naturally with both the preceding verbs.
This clause states the motive or object
which should induce them to repent and be
baptized. It enforces the entire exhorta-
tion, not one part of it to the exclusion of

. the other.”

Dr. Wilmarth, another Baptist scholar, in
commenting upon the idea that eis means
“on account of” in Acts 2: 38, says: “This

¢ interpretation compels us either to do vio-

lence to the construction or to throw the
argument or course of thought in the con-
text into complete confusion. Indeed, we
can hardly escape the latter alternative, :
even if we choose the former. (a) For
those who contended for the interpretation !
‘on account of remission’ will hardly be!
willing to admit that Peter said ‘repent’ as
well as ‘be baptized on account of remis-
sion of sins.’ This is too great an inver-
sion of natural sequence. Yet to escape it
we must violently dissever ‘repent’ and ‘be
baptized, and deny that eis expresses the
relation of metanoesate as well as of bap-
tistheto to aphesin hamartion. But the nat-
ural construction connects the latter with
It ‘enforces the

i entire exhortation, not one part of it to the
i exclusion of the other,” as Hackett says.”

. preposition

‘But Dr. Summers “violently dissevers”

the verbs and has Peter “commanding” in
the first one and “asking” in the second one,
and makes eis mean “in order to obtain”

. as to the verb “repent” and “because you
- have already obtained” as to the verb “be
. baptized”!

It is hard to believe that such torturing

¢ of the word of God comes as a result of |
. “close” study.

The Doctor leaves his Greek and comes
back to the English and shows that the
“for" sometimes means “he-

‘ cause of,” and in this he is correct; but

Authorized Version of Acts 2: 38.
are three or four Greek prepositions that

yvhen “for” has this retrospective sense, it
is not from the Greek eis, as it is in the
There

are translated by the English “for.” Eis
never has the retrospective sense; it never
looks backward—never.

(In another article which will follow
this we shall examine the three passages
which are supposed to contain eis with a
retrospective meaning.)

Dr. Summers and the Preposi-

tion “Eis,” Again
G. C. BREWER

In our issue of May 12, 1949, I reviewed

what Dr. Ray Summers had said concern-
ing the preposition eis. I showed clearly
that, even if his contention concerning the
preposition in the three passages that he
cited is true, we could not say that eis has
that same meaning in all the other places

where it is used; and if we could cite one
hundred passages where the preposition is
used with the meaning of on account of,
that would still not justify the conclusion
that it has this meaning in all the two thou-
sand places where it is used. If it could be
established, therefore, that eis does some-
times look backward and have the meaning
that the Baptists claim for it—because of-—
it would still be necessary for us to deter-
mine just when the preposition has this
meaning and when it does not, and the one
passage that troubles the Baptists is Acts
2: 38. Here eis cannot mean because of,
any more than it can have that meaning in
Matt. 26: 28. This was shown in the arti-
cle of May 12. We promised, however, at
some future time to examine the three
passages which Dr. Summers cited to illus-
trate his point, and we stated that eis never
means because of, and even these passages
are misused or misunderstood.
We had never fulfilled the promise to ex-
amine these passages, because we doubted
that there was any interest in this study.
The Summers article was more than a year
old before it reached us, and it came
through the Gospel Advocate office, and I
did not know who sent the request for re-
view. This preposition has been discussed
so often, and there is so much in print on
the question, that we supposed a further
discussion was not now desired; however, the
following letter from Brother Shewmaker
will supply the information as to who re-
quested the review of Dr. Summers, and
also will supply the reason for this article.
Here is the letter:
“Pampa, Texas,
‘225 North Sumner,
“June 11, 1948.

“Mr. G. C. Brewer, Staff Writer,

“Gospel Advocate Company,

“110 Seventh Avenue, North,

“Nashville, Tenn.

{ “Dear Mr. Brewer:

“In the May 12, 1949, issue of the Gospel
Advocate I see you have answered an arti-
cle written by Dr. Ray Summers. When I

written by Dr. Summers, I wrote him a let-

. ter and asked him to explain some other
' passages for me, and I could not even so

much as receive an answer from him. I
waited about a month and wrote him again,
and still received no answer. At that time
I asked him to enter my namc as a sub-

scriber for the Southwestern News, p,
per In which the article appeared, y,
would send the price if he would ey
me the amount, but I failed to hey oy
receive the paper either. ’
“Being unable to hear from D St
mers, I wrote to Dr. J. Frank Norris, yy,
I understood to be of the same Teligig!
belief. I heard from Dr. Norris. g
stated in substance that he though m.%
. it was not a matter for him to enter iy |
\ “After having tried for some six mop,'
| or thereabouts to get a reply, and beingy,
able 50 to do, and having seen that the o
vocate paper did answer questions, I wy

¢ doubting.
. little faith. The cause of the doubt is thyﬂ
. explained: he lacked faith. He saw the b

to the company and asked for a reply, |
wish to thank you for your reply in the
per, and I would like to see the further
marks which you mentioned would comen
a later issue.

“Thinking that possibly Dr. Summe
would be g'ad to have the remarks "%
have made, I am sending him a copy of iy
article. .

“*Again thanking you and the Advogy
company for your courtesy, I am,

“Yours truly,
“0. F. SHEWMAKR,

“P.S. (Blind): 1 subscribed for the Ad
vocate, and Dr. Summers is on the maili
list now, 1If this is not correct, will iy
Advocate please check and reply, and 1 wil
mail the money for his subscription,

“Thanks again very much, Broih
Brewer.”

REPLY

We are glad to give brief examination¥
the passages Dr. Summers cited, as w
promised to do in the former article. Th
passages are as follows: Matt. 14; 3L 1%
41; 3: 11, We may admif that the Engiié
of these references could be understood it
the sense of cause. In the first passa
Jesus asked: “Wherefore did you doubt!
This might be understood to mean vhy
caused you to doubt? But when we ki
that the Greek preposition is here used, ¥
will have to look for a meaning that wil
be consistent with that Greek word; a
since we know that the meaning of I
word is into, unto, toward, etc., we will s
. if this basic meaning of the word can s

‘be found in this sentence, and it doesno
take a scholar to see that the question coul

easily mean for what purpose did

doubt—what_did _yow _hope ain b

- doubting? Jesus knew the cause of Pelell

He reproved him for showiy

lows, and they filled him with fear, ant
his .fear was stronger than his faith; o
sequently he began to sink. When I
cause of his doubting is so plainly &
pressed, Jesus certainly would not ask the

question hoping to get an answer

would enlighten him on the cause of Pe!erﬁ
sinking. Even the English makes thispla

- enough, and the Greek, therefore, Shol\:
N g . .. i that Jesus showed him the folly of doudt

h 1 ¢
received the paper with the article in it " ing by indicating that there was no g

. purpose served: he could not achieve ¥

thing he wanted to do by doubting. W
he wanted to do was to walk upon the ¥
‘ter. How could doubt aid him in this p"
pose?
The second passage. tells us that the &

| of Nineveh “repented at the preaching
{ Jonah.” Here again the English reatd
. might understand that the people repen!
¢ because of the preaching of Jonah
ifsin we remind the reader that the Greek
‘,_‘fposmon here used would not have been
nderstood by the Greeks, and the sense
dywhich it is here used could not be any
ader explained than the following note
Jm J. W. McGarvey explains it. This is
irw‘ed from his commentary on Matthew
. Mark. We shall let this suffice for our
tment on Matt. 12: 41, Here is what
yoiher McGarvey says:

'The preposition here rendered at is eis,
gich usually means into. Some writers
e contended that it here means because

r in consequence of, &8 meaning quite
weign to the word. It is true, as a matter
( fact, that the Ninevites repented in
.nsequence of the preaching of Jonah; but

‘
s
|
%
H
i
!




/it had been the purpose of the writer to
wpress this thought, he would have used
s preposition dia instead of eis. The
wught of the passage is quite distinct from
They repented into the preaching of

quld derive from the original. The term
Quired by the preaching, and it is asserted
4t they repented into this. Their repent-
e, in other words, brought them into
440 course of life which the preaching re-
imired. If Jesus had merely said that they
wented in consequence of Jonah's preach-
1 he would have stopped short with the
sermal change which they underwent; but
- chooses to go further, and indicate the
aminus of their repentance, that it

hiah. This is not idiomatic English, but
conveys the exact thought which a Greek -

zeaching is put for the course of life re- |

‘ceived of as wholly in the present.

This explains the phrase eis metanoian—

unto repentance. In harmony with this also
was John's teaching of faith. ‘John in-

deed baptized with the baptism of repent-

ance, saying to the people that they should

believe on him who should come after

him; that is, on Jesus’ (Acts 19: 4.)

After Christ's ascension we met no more

with the phrase baptized unto repentance,
because baptism now acknowledges the
Messiah already come, and faith and repent-
ance, as conditions of remission, are con-

But the
phrase baptized unto remission remains—is
used by Peter. (Acts 2: 38.) Those who
render eis in Matt. 3: 11 on account of fur-
nish a notable instance of missing an im-
portant idea through failure to understand
the force of the Greek preposition.”

nught them into the condition which the
peaching demanded. The rendering ‘at
e preaching,’” does not bring out the idea
1{ull, but it would be difficult to translate
e passage any more accurately without
Jaiopting an awkward circumlocution.” -
The other passage tells us that John bap-
‘ed people “unto (eis] repentance.” And
¥. Summers argues that John required re-
vatance before he would baptize anyone,
4nd, therefore, concludes that this expres-
fim means he baptized them because they
ad repented. But here again our Greek
ieposition must be reckoned with, and we
nll see if there is a8 meaning which the
seeks would have understood from this
issage. There clearly is such a meaning,
od a little thoughtful consideration will
aible the English reader to see it. The
ceaning here is similar to that given by
hother McGarvey in the quotation sub-
ited above. The people were baptized
W a state of repentance or into a changed
. A fne explanation of this passage .
sbeen given by a Baptist scholar, and he
nht to be good authority with Dr. Sum-
‘es. He clearly states that the preposi-
n does not have the meaning of on ac-
7t of, and he says that those who con-
we it to have this meaning here misun-
ustand it. This scholar was Dr. J. W.
ggllmarth. He was editor of the Baptist
urterly in 1877. He wrote at length upon
2Greek preposition ets, and gave a very
¢ lreatment of the subject. In 1908, J.
! : Shepherd, who was at that time office
Jior of the Gospel Advocate, republished
Wilmarth's explanation of ets in a tract.
(k- Wilmarth was still living in 1908, and
4'fve permission to Brother Shepherd to
ffvint his essay. I shall close this article
*h the quotation of what Dr. Wilmarth
:t"Don Matt. 3: 11. Here I8 his state-

{Tohn also said (Matt. 3: 11): ‘I indeed
baptize you in water unto [eis] repentance.’
This has been misunderstood. Eis does not
here change its ground meaning, is not
equivalent to orn account of. John's bap-
tism looked to the future, to the near ap-
proach of Messiah, whose people must be
prepared for him. Those baptized by John
were indeed required to repent, but also to
stand pledged unto repentance, thencefor-
ward to have a.changed heart and life, so
as to be in a state of readiness for Mes-
siah’'s coming. So, Olshausen says that
John's baptism ‘aimed at awakening re-
pentance’; only his remark is too unquali-
fled, present as well as prospective repent-
ance being required. (Matt. 3: 2, 7, 8.)
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APPENDIX

pelieve, stumble; they who stumble are also appointed for stumbling”, J. A. Bengel,
Gnomon of the New Testament, ET 1863, V, 55). Whatever construction we put on
the notoriously difficult skeué orges katertismena eis apoleian in Rom. 9:22 (“the ob-
jects of his wrath, fit only for destruction”), it must be noted that (i) katertismena
should be distinguished from ha prohetoimasen (Rom. 9:23); and (ii) God would
hardly be said to have “tolerated most patiently” a situation that he himself had or-
dained. :

But whether eis ever expresses a purpose that is actually realized (consecutive or
ecbatic eis), as opposed to a result that is simply aimed at, has been an issue hotly

" debated by grammarians and commentators. That eis sometimes expresses result {(cf.

the occasional ecbatic use of hina) seems now to be generally recognized (see, e.g., C.
E. D. Moule, Idiom-Book, 10; A. Oepke, eis, TDNT I1 429-431).In a thorough arti-
cle that deals with “The Articular Infinitive with eis” in both cl. and Hel. Gk. (JBL
15, 1896, 155-167), 1. T. Beckwith concludes that in 8 NT passages (viz., Rom.
1:20; 7:5; 12:2; 2 Cor. 8:6; Gal. 3:17; Phil. 1:10; Heb. 11:3; Jas. 3:3) a consecutive
sense for eis with the articular infinitive is highly probable. Oepke (op. cit.) gives
further examples, in which ecbatic eis is followed by articular or anarthrous substan-
tives (e.g., 1 Cor. 11:17; 2 Cor. 7:9 f.). In Rom. 10:10 eis dikaiosynen means “[for
with his heart a man believes] and so is justified”, although earlier (v. 4) the same
phrase may bear a telic sense “[Christ is the end of the law] viewed as a means of
gaining righteousness”. (Compare a similar alternation of senses for eis fo with the
infinitive in Rom. 4:11, 16, 18.) Finally, if the consecutive sense of eis is recognized

in Rom. 12:2, Paul’s point is not that the aim of the transformation of character is

the discernment of God’s will ( = telic eis), but rather that the Christian’s ability to
ascertain (“determine by scrutiny”; cf. Lk. 12:56) God’s will naturally results from
the renewal of the mind (cf. ecbatic eis with verbs denoting renewal in Col. 3:10;
Heb. 6:6). Often, however, the categories of purpose and result merge, for a result
may be a designed consequence. Therefore it is sometimes impossible to determine
which is intended (e.g., in the phrase eis doxan theou in 2 Cor. 4:15; Phil. 1:11; 2:11;
but in 1 Cor. 10:31 it is undoubtedly telic), especially when a divine action is spoken
of (e.g., eis hen soma ebaptisthemen, 1 Cor. 12:13).

5, 3. Causal eis? Can eis be retrospective, giving the cause, as well as prospective,
defining the purpose or result? Such a sense for eis seems unlikely in any one of the
passages sometimes adduced (see, e.g., J. R. Mantey, “The Causal Use of Eis in the
New Testament”, JBL 70, 1951, 45-48): Mk. 15:34 (and Matt. 14:31, “why?);
Matt. 3:11 (see below, IIL. A. 3. (a)); 10:41 (eis onoma prophetou, “within the
category ‘prophet’ ” = “because he is a prophet” — Amdt 577, s.v. onoma o cf. M.
Zerwick, Biblical Greek, § 106); 12:41 ( = Lk. 11:32; “at the preaching of Jonah™);
Acts 2:38 (see below, IIL. A. 3. (a)); 7:53 (“as delivered by angels,” RSV); Rom.
4:20 (“looking to the promise of God™); 11:32 (“consigned fo disobedience™; cf. Ps.
77:62, LXX); 2 Tim. 2:25 (“repentance that leads to a knowledge of the truth™);

© 2:26 (“entrapped by him fo do his will”, Weymouth); Tit. 3:14 (“fo supply the

necessities”); Heb. 12:7 (“it is for the benefits of discipline [or, as a discipline] that
you have to endure”); 1 Jn. 5:10 (“he has refused to believe the testimony”). Liddell-
Scott list no causal uses of eis.

4. logizesthai eis. This phrase, which in the LXX renders ha$ab /5 occurs in the
quotation of Gen. 15:6 found in Rom. 4:3 (cf. vv. 9, 22); Gal 3:6; Jas. 2:23:

1187
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Person And Number
In Acts 2:38

Kippy Myers

A common argument used by denominational
preachers in order to keep baptism out of the command
in Acts 2:38, involves the change in person and number
found in this verse.

The argument usually goes like this: Peter says,
“Repent ye [second person plural] and let him be bap-
tized [third person, singular] for the remission of your
[second person, plurall sins, and ye [second person,
plural] shall receive the gift of the Holy Spirit.”

Since Peter puts “repent,” “your sins,” and “‘will
receive’” in the second person, plural, he must mean
for these phrases-to go together and apply to the same
people. But since "‘be baptized” is a third person, sin-
gular, it must be separated from these other phrases
and must refer to a different audience. Therefore, only
repentence should be connected with receiving remis-
sion of sins and the gift of the Holy Spirit. Baptism is
not to be so connected. One proponent says, “It is
evident, then, that repentence and baptism in Acts 2:38
cannot be combined so as to have both modified by
the phrase, ‘for the remission of sins’.”” (Bob Ross, Acts
2:38 and Baptismal Remission, p. 47.) As they say, a
verb must agree with its subject in person and number.
Since there are different persons and numbers in verse
38, all of the persons and numbers cannot have ref-
erence to the same subject or audience. Such a phe-
nomenon is nowhere found in the entire New Testa-
ment, so they say. Not even one time is such a thing
to be found. Their conclusion? Repentence is neces-
sary. Baptism is not!

Is this person and number ploy a reasonable ar-
gument? Let us note the two points of evidence offered
in their behalf: 1—Rule of Grammar, and 2—No New
Testament Example.

The rule of syntax is correctly stated. A verb must
indeed agree with its subject in person and number.
This rule and its application to Acts 2:38, however, has
no real bearing upon a discussion of the necessity of
baptism. It is not a grammar problem, as such. The
reason "‘be baptized” is in the third person, singular
form is that is has reference to "‘each one of you" which
technically requires a third person, singular verb. Peter
could not have used a second person, plural verb with
the phrase “each one of you.” Yet, “each one of you”
composes the very same group also addressed with
“repent ye.” The former phrase is simply a different
way of speaking directly to every individual making up
the group. So, the same group is referred to by using
both a second person, plural verb and a third person,
singular verb.

Thus, we need not be discussing a rule of syntax
to explain this change of person and number. We need

to refer to a rule of rhetoric. It is common in speech
or writing to switch one’s form of address. The preacher
says, “We are happy you [2nd, pl] are here today and
hope that every one of you [3rd, sg] can stay for the
following meal.” This is a rhetorical device employed
to make the message more lucid, more personal, and
less monotonous. Peter uses this device in Acts 2:38.
“All of you repent and every one of you be baptized.”
As to the non-existence of such a usage in the New

Testament, please note these examples of a writer or

speaker addressing a group while changing person and

number:

Luke 13:15: Ye (2nd, pl) hypocrites, doth not each one
of you (3rd, sg) . . .

John 16:32: Ye (2nd, pl) shall be scattered, every man
to his own (3rd, sg)

Acts 3:26: Unto you (2nd, pl) first God sent his child
. .. to bless you (2nd, pl) in turning every one of
you (3rd, sg)

Romans 12:1, 3: | beseech you, therefore, brethren
(2nd, pl) . . . for | say to every man among you not
to think of himself more highly than he ought (3rd,
sg)

1 Corinthians 16:1, 2: So also do ye (2nd, pl) . . . let
each one of you (3rd, sg)

1 Thessalonians 2:11, 12: As ye (2nd, pl) know how we
dealt with each one of you (3rd, sg)

1 Thessalonians 4:3, 4: Ye abstain (2nd, pl) . . . that
each one of you know how to possess himself (3rd,
58) :

Hebrews 6:11, 12: That each one of you (3rd, sg) may
show the same diligence . . . that ye (2nd, pl) be not
sluggish

These are just a few of the many New Testament
passages where a particular audience is addressed with
changing forms of number. Any time the same audi-
ence is spoken to for some time (see the sermon on
the mount) this phenomenon will usually occur. It is
perfectly natural to address an audience as a group
then to divide the group into individuals while still ad
dressing the entire group and not excluding any mem
ber of it. This style can also be found in the Septuagint,

Hebrew Old Testament, and ancient Greek literature.

Peter employs a common rhetorical device in Acts

2:38. He varies his form of address so as to address his

audience both as a group and on an individual basis.

This is just another example of a simple New Testament

command which has been complicated by the divisive

antics of denominationalism.—P.O. Box 536, Hooks,

Texas 75561 G2
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The Third Person
Imperative
in Acts 2:38

CARROLL D. OSBURN
Pepperdine University

The phrase *‘for the remission of sins’’ in Acts 2:38 is commonly under-
stood as modifying both of the preceding imperatives, ‘‘repent’’ and *‘be bap-
tized.”” For instance, Lake and Cadbury' observe that “‘elg Gpeotv TV
apagruav should be connected with petavorjoate as with Bartobitw (cf.
Luke iii.3, Bantiopa peravoiog elg Ggpeowv Guagrtidv) since this as-
sociation of ideas is shown to be Lukan by xxiv. 47 . . . and Acts v. 31."" When
Markus Barth? suggests that *‘for the forgiveness of sins’” in Acts 2:38 means
that baptism is received in hope of forgiveness, even the Baptist writer G. R.
Beasley-Murray? points out that *‘this is surely pressing language expressive of
purpose in a manner never intended.”’ As Beasley-Murray (p. 105) puts it, ‘‘Pe-
ter calls for his hearers to repent and be baptized, with a view to receiving for-
giveness and the Spirit,”’ and Eduard Schweizer® writes, ‘*2:38 teaches nothing
other than that for Luke baptism belongs to the much more important fact of con-
version.”” Even the Roman Catholic writer Schnackenburg® takes to task the
Baptist writer Schneider® for separating conversion and baptism, thus virtually
denying any inner connection between the two.

In this connection, there is a certain argument about Acts 2:38 couched in
this way:

MAJOR PREMISE  Since verbs must agree with their subjects in person
and number and

'K. Lake and H.]J. Cadbury, The Beginnings of Christianity: Part I, The Acts of the
Apostles, eds. EJ. Foakes Jackson and K. Lake (London: Macmillan, 1933) 4:26. See,
among others, EF Bruce, The Acts of the Apostles 2d ed. (Grand Rapids: Eerdmans,
1952), p. 98; G.H.C. Macgregor. The Interpreter’s Bible (Nashville: Abingdon, 1954)
9:49.

*M. Barth, Die Taufe ein Sakrament? (Ziirich: Zollikon, 1951), p. 140.

’G.R. Beasley-Murray, Baptism in the New Testament (Grand Rapids: Eerdmans,
1973), pp. 102-108.

*Schweizer, ** mvevpa,”” TWNT 6:411.

’R. Schnackenburg, Baptism in the Thought of St. Paul. trans. G.R. Beasley-Mur-
ray (Oxford: Basil Blackwell, 1964), p. 63, fn. 122.

*). Schneider, Die Passionsmystik des Paulus (Leipzig, 1929). p. 34, fn. 2.
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MINOR PREMISE  since *‘repent’’ here is second person plural and **be
baptized’’ is third person singular,

CONCLUSION it necessarily follows that repentance and baptism in

Acts 2:38 cannot be combined so as to have both

modified by the phrase *‘for the remission of sins.”

Ben Bogard,” for instance, former dean of the Missionary Baptist Institute in
Little Rock, argued in his debate with N. B. Hardeman in 1938: ** You can’t join
the second person plural to the third person singular by the conjunction ‘and’
with the same predicate to save your life without violating the rule of Greek,
Latin, and English grammar."’ Similarly, in his debate with Thomas Warren, L.
S. Ballard® argued that **‘repent’ cannot have the same nominative or subject
that ‘be baptized’ has, neither can ‘be baptized’ have the same nominative or
subject that ‘repent’ has.’”* However, running bits of Greek grammar through the
syllogistic mill is methodologically dubious in that it omits significant idiomatic
usage. The appropriate syntactical question which must be asked is how does
the third person imperative function in Acts 2:38?

Initially it must be observed that normal Greek usage expects concord in
person and number between subject and verb. Robertson,® however, notes sev-
eral idiomatic Greek usages in which such agreement in person and number
does not exist between subject and verb. 1) For instance, in Attic a neuter plural
inanimate subject takes a singular verb. This idiomatic usage continues in var-
ious NT texts, such as John 9:3, “‘in order that the works of God (nominative
neuter plural) may be made manifest (third person singular)’’ and Luke 8:30,
““‘many demons (nom. neut. pl.) entered (third person singular).”” 2) Another
established idiomatic usage in which concord between subject and verb does not
exist is in the so-called ‘‘Pindaric construction,”” in which, when several sub-
jects are united, the verb is put in the singular, as in James 5:2-3; Matthew 6:19;
Mark 4:41; and | Corinthians 15:50. 3) Similar idiomatic usages without con-
cord in person and number are *“collective substantives,”’ such as **multitude”’
and “‘crowd,”” which often take singular verbs, as well as the tendency for the
verb to have the singular when it serves a subject having both a singular and a
plural, as in John 2:2; 3;22: 18:15; and Acts 11:14. It is vital to observe that these
idiomatic usages are not ‘*violations of a rule,” but established usages in their
own right. Consequently, it is syntactically incorrect to appeal to a *‘rule’* about
concord in person and number between subject and verb, while overlooking es-
tablished idiomatic usages which vary from the usual.

'Hardeman-Bogard Debate (Nasville:Gospel Advocate, 1938), pp. 106-107.
*Warren-Ballard Debate (Jonesboro, Ark.: Natiopal Christian Press, 1979), pp.
. 168-169.

°A.T. Robertson, A Grammar of the Greek New Testament in the Light of Historical
. Research (Nashville: Broadman Press, 1934), p. 821.
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Aside from passing remarks in descriptive grammars, '® there is a paucity
of precise information concerning the third person imperative. Goetchius'' has
noted that the third person imperative is not always imperatival and introductory
primers employ such auxiliary words as “*let’ or ‘‘may,”” but Nida'? rightly cau-
tions that this use of auxiliary words is not always appropriate for the third per-

. son imperative. Heidt's'® study is limited to matters of tense, and Bakker's'

analysis of the imperative is limited to the aspectual differences between the
present and aorist imperatives in Greek prayers. Other studies do not treat fully
the third person imperative.'* Ray Elliott'® has listed NT instances of the third
person imperative, but provides no analysis.

In a recent MA thesis at Harding Graduate School of Religion, however,
Judy Glaze'” has addressed the function of the third person imperative in the
Septuagint, isolating several idiomatic usages, one of which is pertinent to the
usage in Acts 2:38. Glaze observes that the third person singular imperative
does function idiomatically in concert with a second person plural imperative so
as to allow the speaker addressing a group to address members of that group in-

- dividually. In this distributive imperatival usage, the speaker attaches such tre-
. mendous importance to the command that he makes it clear with the third
~ person singular imperative that not a single member of the group is exempt. For
' instance, in Exodus 16:29 the keeping of the Sabbath is expressed with the sec-

9], H. Moulton, Grammar of New Testament Greek (Edinburgh: T. & T. Clark,

° 1908) 1:175:; Robertson, A Grammar of New Testament Greek, p. 943.

“E.V.N. Goetchius,The Language of the New Testament (New York: Charles Scrib-

. ner's Soms, 1965), p. 332.

2E A. Nida, Toward a Science of Translating (Leiden:E.J. Brill, 1964), p. 201.
W, Heidt, **Translating New Testament Imperatives,”” Catholic Biblical Quarterly

'» 13 (1951):253ff.

“W.F. Bakker, The Greek Imperarive (Amsterdam: A.M. Hakkert, 1966),

1B.L. Gildersleeve, Syntax of Classical Greek (New York: American Book Co.,
1900) 1:164-67; B.G. Mandilaras, The Verb in the Greek Non-Literary Papyri (Athens:

. Hellenic Ministry of Culture and Sciences. 1973), pp. 288-307. See also EW. Mozley,

““Notes on the Biblical Use of the Present and Aorist Imperative”” Journal of Theological

. Studies 4 (1903):279-82; A. Moreschini Quattordio, *‘L’uso dell’infinitivo e
~ dell’imperativo in Omero e nella tradizione epigrafica,” Studi Classici e Orientali 19-20
© (1970-71):347-58; C. Grassi, *‘Imperativo presente ¢ aoristo nelle preghiere agli dei,”
. Studi Italiani di Filologia Classica 35 (1963):186-98; Amigues, *‘Les temps de I'im-
. perétif dans les ordres de I’orateur au greffier,’” Revue des Etudes Grecques 90
- (1977):223-38; and J.L. Garcfa-Ramon, ‘*Zu den griechischen dialekten Imperativen-
. dungen -vrov -oBov,"" Zeitschrift fiir Vergleichende Sprachforschung 92 (1978):135-42.

R, Elliott, **Functions of the Third Person Imperative Verb Forms in the Greek

N.T..”" Notes on Translation 69 (1978): 30-31, to which must be added Matt. 5:31. 8:13:
© 1Cor. 7:17; | Tim. 4:12; and 2 Peter 3:8.

'], Glaze, ‘*The Septuagintal Use of the Third Person Imperative”” (unpublished

. MA thesis, Harding Graduate School of Religion, 1979).
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' ond person plural imperative ‘*Remain each one of you in his house,” and this
is made emphatic with the following third person singular imperative, *‘no man
is permitted to go out of his house on the seventh day!”* In Joshua 6:10 a com-
- mand is given in which the second person plural imperative, *‘Do not shout,”
~is followed by a third person singular imperative which addresses the members
- of the group individually with added emphasis, ‘*do not let the voice of anyone
be heard!”” In 2 Kings 10:19 Jehu commands, **Call (second person plural im-
perative) to me all the prophets of Baal; let not one of them be missing (third
person singular imperative)!"’ In Zechariah 7:10 the command is givean, ** Do
not oppress (second person plural imperative) the widow, fatherless, sojourner,
or poor, and let no one of you devise evil (third person singular imperative)
against his brother!”* In such instances the subject of the second person plural
imperative and of the third person singular imperative is the same. The inter-
vening conjunction poses no problem.

This idiomatic usage of the the third person singular imperative in con-
junction with a second person plural imperative to underscore emphatically the
command to each and every one of those addressed is not peculiar to the Sep-
tuagint. One finds it in apocryphal literature, as at | Maccabees 10:63, *‘Go
with him (second person plural imperative) into the midst of the city and pro-
claim (second person plural imperative) that no one is to bring charges against
him about any matter and do not let anyone annoy him (third person singular
imperative) for any reason!"* Further, this usage occurs several times in the Ap-
ostolic Fathers, as at Didache 15:3, **Reprove one another (second person plural
imperative) not in wrath, . . . and let none speak (third person singular imper-
ative) with any who has done a wrong to his neighbor, nor let him hear (third
person singular imperative) a word from you until he repents!”” One particular
sentence in Ignatius, Magnesians 6:2, has striking affinity with the sentence in
Acts 2:38, “‘Be then all in conformity with God (imperatival participle), respect
one another (second person plural imperative), and let no man regard (third per-
son singular imperative) his neighbor according to the flesh, but in everything
love (second person plural imperative) one another in Jesus Christ!™’

In view of the abundance of such examples, there is no syntactical basis for
the assertion that the second person plural imperative and the third person sin-
gular imperative cannot refer in Greek to the same subject. In accord with cus-
tomary idiomatic usage, the function of the third person imperative
BasttioBiitw in Acts 2:38 is to underscore emphatically in distributive fashion
the necessity of each one of the hearers participating in baptism as part of
conversion.



" THE ELUSIVE CAUSAL EIS

'RALPH MARCUS

UNIVERSITY OF CHICAGO

N his sccond article on “‘causal” els* Professor J. R. Mantey has

courteously admitted that therc was merit in my criticisms® of at.
least some of the translations of supposed examples of this construction
offered by him in his first article.? He maintains, however, that “plau-
sible’” examples of causal efs in non-biblical Greck can be found. Since
I know that Prof. Mantey is just as anxious as' I am to establish the
existence or non-existence of this construction on a scientific basis, I am
confident that he will welcome further scrutiny of his material. Let us
therefore take his second batch of examples onc by one.

The first example, from Polybius 1.87.4, is not a new one but was
cited in his first article and overlooked by me. The reason for my over-
looking it was probably that it is exactly the same construction as three
others carlicr cited from PPolybius and shown to have been wrongly con-
strued by Prof. Mantey. His translation reads in part, ‘‘and to force
them, because of+ the circumstances, €ls 7d TapbévTa, to be reconciled.”
Unfortunately Prof. Mantey has neglected to cite all of the relevant
phrase in Greek, which. reads fAéfavras els 7d mapdvra. Here the
els is dependent upon BAéfarras (as in the three other examples from
Polybius noted in my first article) and indicates (figurative) .place fo
which. There is no shadow of a causal els here. -

The sccond example, from Pap. Oxy. iv.787, contains the phrase
€ls Ty éunv kaTaloyhy, which Prof. Mantey translates, “‘on (=because
of) my recommendation.” This translation is unexceptional but it hardly
establishes els as causal. The phrase meant originally H(set down) to
one’saccount’” and only sccondarily came to mean “on one's recommen-
dation.” Suppose an English grammarian were to argue that since ‘‘on
his initiative” means the same thing as “because of his initiative”, the
Preposition “on” is causal. Would that be regarded as good linguistic
description?

PIBL LXX (1951), 309-311.

*1d., 129-130.

31d., 45-48. .

4 All the italicised words in the translations are in Prof. Mantey's italics.
43
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The third and fourth examples are almost identical, one being taken

from Lucian's Dead Come to Life 12, the other from Essays in Portrailure
Defended 23. Both passages speak of a woman who is praised for her
beauty, ératvovuérn els k@\\os and éraively . . . els 70 kaNlos. In
these cases, to be sure, the beauty is a cause for praise, but that does not
make the els a causal els. Suppose, again, that an English grammarian
were to argue that since such an expression as “commendable in spirit” or
“laudable in attitude” is equivalent to “commendable because of spirit”
or “laudable because of attitude,” the English preposition *in"" is causal.
That would hardly be considered good linguistic description. Similarly
it is not good linguistic description to say of els after éraweiy thatitis
causal when it is primarily an indication of respect in which.
" The next example is from Dionysius Hal. 11.72.3, reading in part
els araywny rkatacTavtes, which Prof. Mantey renders, ‘‘being con-
strained by (=on account of) nccessity.” But the causality comes only
from the free English translation. The Greek says clearly “being reduced
to need”. The els therelore indicates (figurative) place to which.

Although myv interest throughout this discussion has been chiefly
in non-biblical Greek, it may be worthwhile to comment on one example
cited by Prof. Mantey from the LXX, Gen 4 23, drdpa améxTewa els
rpadua éuol xal veaviokor els udlwra ¢uol, and translated by him
as “I killed a man for wounding me, and a young man for striking me."”
I'm afraid that Prof. Mantey's translation of the Greek is less accurate
than the LXX translation of the Hebrew. The Greck says literally,
“1 killed a man to a wound for me, and a young man to a bruise for me".
The LXX has simply given a mechanical rendering of the Hebrew prepo-
sition [, the meaning of which in this brief and obscure fragment of
poetry is uncertain to us and was probably uncertain to the translator.
Whether the LXX translator meant this €ls to be taken as causal no
one, I think, can say. ’ A

Whether els is used causally in Acts 23s, Partiofirw éxaoTos
duby . . . els dpeow TaY duapTidr Dudv, 1 have not sought to deter-
mine. But I think it is clear that Prof. Mantey has been so intent upon
showing that his interpretation of els in this and other N'T passages
is supported by examples of causal €5 in non-biblical Greek that he has
(unwittingly) misconstrued the non-biblical passages. He has also,
with purpose. It is quite possible that els is

cxaxnmm ugg@j_wgég

I think, confused causc
used causally in these NT passages but the
cited {rom_non-biblical Greek contribute absolutely nothing to making
fhis possibility a probability. If, therefore, Prof. Mantey is right in his

interpretation of various NT passages on baptism and repentance and
the remission of sins, he is.right for rcasons that are non-linguistic.
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TW. Mc Garvey
[Nov. 13, 1897.]

IN ONE SPIRIT.

I answer the following question:

I read, years ago, your article in Lard’s Quarterly on “By
one Spirit are we all baptized into the one body,” etc. J. J-
Haley claims for it Holy Spirit baptism. Have you changed
your view, or do you believe now as you did then ?—W. C.

Rocers.

I remember the article referred to, but I long ago
gave away the copy of the Quarterly which contained
it, and I can not now consult it. The article had rather
a singular origin. Bro. Lard and I agreed as to the
meaning of the passage; but he had some misgivings
about it, so he made the proposal that I should write a
defense of our interpretation ; that he should make under
an assumed name the strongest objections to it that he
could, and that I should then make a short rejoinder. It
has been so long since I read my article that 1 can not
now recall all the course of my argument, and I am not
sure that I did not say some things that I would not
now repeat ; but my understanding of the apostle’s mean-
ing has undergone no change, and I will try to set it
forth in brief.

As given in the Revised Version, the language of the
text is this: “For in one Spirit were we all baptized into
one body, whether Jews or Greeks, whether bond or
free; and were all made to drink of one Spirit” (I Cor.
12:13). Two facts in the past experience of the dis-
ciples are here set forth; first, that in one Spirit they
had all been baptized into one body; and, second, that
they had all been made to drink of one Spirit. I think
that it will not be denied that the word “drink,” in the
latter clause, is a metaphor for the enjoyment of the
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Ioly Spirit; and that the reference is to that gift of the
| Holy Spirit promised to all who repent and are baptized.
This enjoyment of the Spirit, which begins of course
with its reception, is represented by the apostle as being
preceded by the other fact that all had been in one
Spirit baptized into one body. In other words, being
baptized into the one body had preceded being made to
drink of the one Spirit. Can the baptism then mean the
baptism in the Holy Spirit? I think not; for he who is
thus baptized begins in the act to drink of the Spirit,
and this drinking would not be spoken of as a subsequent
and separate experience.

Again, in all passages where the word “‘baptize” is
connected with that in or into which the act brings the
subject, the verb is placed first. For example, “I baptize -
you in water;’ “He shall baptize you in the Holy Spirit
and fire;” “All who were baptized into Jesus Christ were
baptized into his death.” Even in our passage, “baptized
into one body.” Now, if the apostle had meant to say
that this baptism into one body was the Holy Spirit bap-
tism, he would have expressed himself, according to the
universal usage, diffcrently. He would have said, “We
were all baptized in one Spirit into one body.” This
would have been unambiguous. But, connecting the
expression “into one body” with the baptism, he places
the expression in “ome spirit,” not between them, but
before both. What, then, does he mean by this latter
expression? This is the real issue.

It is well known that Paul, in a few instances, uses
the expression, “in the Spirit,” for the state of one.in
whom the Spirit dwells; but it is also used to indicate
the controlling guidance of the Holy Spirit; and the lat-
ter usage is more frequent than the former. What is
niore to the point, the latter usage is the one which pre-
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vails throughout the context of the passage under dis-
cussion. The introductory remark of the context is this:
“Wherefore, I give you to understand that no man speak-
ing in the Spirit of God saith Jesus is anathema; ard nc
man can say Jesus is Lord, but in the Holy Spirit” (v.
2). Now, a man can say jesus is Lord without being
in the Holy Spirit in the sense of having the Holy Spirit
dwelling in him; but he can not say it without the Holy
Spirit as his guide to a knowledge of Jesus. The Spirit’s
guidance in the matter is exercised through the word of
truth. IFarther on the apostle adds: “For to one is given
through the Spirit the word of wisdom; and to another
the word of knowledge, according to the same Spirit;
and to another the gift of healing, in the same Spirit”
(vs. 8, 9) ; where the expressions “through the Spitit,”
“according to the same Spirit,” and “in the same Spirit,”
are equivalents, and all specify the action of the Holy
Spirit in the several instances, and not the state of being
in the Holy Spirit. If there could be any doubt of this,
it would be removed by verse 1I, which is a summary
of the preceding specifications of the Spirit's work: “But
all these worketh the one and the same Spirit, dividing
to each one severally even as he will.” In such a con-
nection, when the apostle adds, “in one Spirit were we
all baptized into one body,” it appears incontrovertible
that he is adding another specification of what the Holy
Spirit does—that by its guidance, which was known to
be exercised through the preached Word, the disciples
had been baptized into the one body. The baptism could
be understood by his readers only as the same by which
they were baptized into Christ, and into his death; that
is, the baptism in water.

I may add that, in the only two instances of baptism
in the Holy Spirit expressly so styled in the Scriptures,
this baptism did not introduce its subjects into the one
body. The first was that of the apostles on the great
Pentecost, and the second the family and friends of Cor-
nelius. In the former instance the subjects of the bap-
tism were already members of the body, and in the latter
they became such afterward by being baptized, as Peter
commanded, in the name of Jesus Christ.

“What reason did the carly Christians give for the substitu-
tion of our four Gospels for those previously in use in the
churches?”

None at all; and for the very good reason that no
such substitution took place. The assumption that it did
is a device of the unbelievers intended to break the force
of the evidence given by Justin Martyr. They assume,
without the slightest ground of evidence, that the books
which he calls memoirs, though he says that they were
also called Gospels, were books now lost, and that our
four were substituted for them. The documents to which
Luke refers in the beginning of his Gospel were furtive
and unsatisfactory writings, whose want of reliability led
him to write his book.



ACTS 2:38—NOT SO TOUGH

Wayne Jackson, Stockton, California

(Reprinted by permission from www christiancourier.com, copyright 1999)

The Christian Apologetics and Research
Ministry maintains a web site that
operates out of southern California. It is
under the oversight of author and web
master, Matthew J. Slick, B.A., M.Div.
Mr. Slick is also an associate “pastor”
and “elder” with the Wellspring
Christian Fellowship in Escondido,
California. [Note: In the New Testament,
the titles “pastor” and “elder” represent
the same role (cf. 1 Peter 5:1-2, where
the verb “feed” (vs. 2) is a cognate form
of the noun “pastors,” Ephesians 4:11).]

On his web site, Mr. Slick has articles
dealing with a variety of topics. Some of
them are commendable. Many of them,
however, dreadfully distort New
Testament truth.

Consider, for example, a piece titled,
“Is Baptism Necessary for Salvation?”
The author succinctly replies: “The
answer is a simple, ‘No.”” He then
addresses what he describes as “some of
those verses that are commonly used to
support the idea that baptism is necessary
to salvation.”

We will not take the time at this point
to review Mr. Slick’s entire article. Our
attention will be confined to his
discussion of Acts 2:38. He begins by
quoting the passage:

Peter replied, Repent and be baptized,

every one of you, in the name of Jesus

Christ for the forgiveness of your sins.

And you will receive the gift of the

Holy Spirit.

Our friend then muses: “This verse is
a tough one.” It’s not so “tough”—
unless one already has his mind abused
with the notion that baptism cannot be a
condition in the plan of redemption.

The gentleman continues: “It seems to
say that baptism is a part of salvation.” It
doesn’t “seem™ to say it; it actually says
it. He opines that this cannot be the case,
though, for such a conclusion would
contradict other scriptures. Our friend
then seeks to employ a rather time-worn
evasion in defense of his position—
although his version of it may suggest
that he really does not understand the
nature of the original argument.

Mr. Slick attempts to sever the
connection between the verbs “repent”

and “be baptized” (even though they are
connected by the coordinate “and™) on
the ground that the former term is plural
in number, while the latter is singular.

According to him the sense would
seem to be: “Repent [plural] for the
forgiveness of your [plural] sins, and
[separate from the foregoing] each of you
[singular] get baptized [as a now-saved
person].”

The gentleman appears to think that
simply because there is a change in
grammatical number, this somehow has
disassociated baptism from repentance,
and therefore distanced it from the
phrase, “for the forgiveness of sins.”

This is a debate quibble hoary with

i age. It was ineffectively employed by

i

!

l

Ben N. Bogard in his discussion with
N.B. Hardeman more than sixty years

. ago. The eloquent Hardeman demolished

the argument!
First of all, let us focus again on the

: motive behind this argument. Here is the

. with

- Christian

difficulty for Mr. Slick and others of his
theological persuasion.
The two commands, “repent” and “be

. baptized,” are joined by the conjunction

“and.” It follows that if repentance is
essential to salvation, so also is baptism.
On the other hand, if baptism may be
dismissed, repentance may be as well.

Since Protestants have already
determined in their minds that baptism
cannot be a requisite for salvation but
that repentance is essential, this passage
obviously “troubles” them.

Their challenge, therefore, is this:
How may one divorce the obligation to

“repent” from the command “be
baptized” in this passage? )
The above-stated  grammatical

contortion, based upon the differing
verbal “numbers,” is their solution.

However, the argument is futile. It is
a fundamental form of grammatical
construction that a group may be
addressed with a general command; and
then, as a matter of emphasis, a second
injunction may be issued to each
individual ~ within
commands being equally obligatory.

Here is an example of this
construction we hear frequently: “All
who are departing for San Francisco,
approach Gate 3; each of you must have
his ticket available for the agent.”

Let me follow up on this in a couple
of ways. Several years ago | wrote a letter
to F.W. Gingrich, co-translator, along
William  Armdt, of the
highly-respected Greek-English Lexicon
of the New Testament and Other Early
Literature (Chicago:
University of Chicago Press, 1957). This
is the most authoritative Greek lexicon
extant in the English language. The
letter, dated February 12, 1968, inquired
as follows:

Dear Professor Gingrich: Is it

grammatically possible that the phrase

“for the remission of sins,” in Acts

2:38, expresses the force of both

verbs, “repent ye” and “be baptized

each one of you,” even though these
verbs differ in both person and
number?

From Albright Collége, Reading,

. Pennsylvania (February 21, 1968),
Gingrich replied:
Yes. The difference between

metanoesate {repent] and baptistheto
[be baptized] is simply that in the first
instance, the people are viewed
together in the plural, while in the
second the emphasis is on each
individual.

the group—both

No credence can be given to the sort
i of argument made by Mr. Slick. But, as
| indicated above, some religionists—
\ particularly our Baptist neighbors— have
argued this position for years. In reality,
though, they’ve been notoriously
inconsistent.
[ have before me at this moment a
copy of the Church Manual Designed
l For The Use Of Baptist Churches, by
{JM. Pendleton (Philadelphia: judson
| Press, 1955). In a segment which
iaddresses the “subjects” who are
‘appropriate candidates for baptism,
| Pendleton was attempting to explain why
| baptism may not be administered in the
]lcase of infants. In a consideration of Acts
:2:38, he wrote:
' The gospel was preached, the people
" were pierced to the heart, and cried
out, “Men and brethren, what shall we

do?” Peter replied, “Repent, and be
baptized every one of you.” No man
will say that the command “Repent,”
is applicable to infants, and it is
certain the same persons [emp. added
here] were called on to repent and be

baptized (p. 84).

Pendleton’s concession completely
devastates the argument of his Baptist
colleagues.

But consider this additional statement
from Mr. Slick, the director of the
Christian Apologetics & Research
Ministry: _

Repentance is a mark of salvation

because it is granted by God (2

. Timothy 2:25) and is given to

. beljevers only. In this context, only
the regenerated, repentant person is to
be baptized.

A couple of observations must be
made regarding this statement:

1. Repentance is a “gift” from God only
in the sense that the Lord grants man the
opportunity to repent (cf. Acts 11:18).
That the sinner has the obligation to
personally do the repenting is evidenced
by the fact that he is commanded to
discharge the responsibility (Acts 2:38;
13:19).
2. There is no biblical evidence whatever
that “regeneration” is effected at the
point of repentance. That is Mr. Slick’s
. unwarranted assertion. In the text under
- consideration, “forgiveness of sins”
Jfollows both repentance and immersion;
i it does not precede either of these
! commands. The gentleman is simply
. wrong about this matter.

Qur friend’s desire to defend the
integrity of the Scriptures in various
areas of apologetics is commendable.
However, his egregious perversion of the
divine plan of salvation undermines an
otherwise noble effort. We can only hope
he will restudy his position on the plan of
redemption. wor

|
1
|
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Frotestents in general and Baptists in particular deny th:t one must
be bepiized in water in oxder to the remission of his alien sims. There
ere, rowever, many passages from the word of God which teach the necess-
ity of bapiism. Such passages Baptistic must deny. Opne such passzge 1is
Azte 2:55, viich reads, “and Feter szid unto them, Repent ye, and be
+izel everv cne of you in the name of Jesus Christ unto the remission

INTRODUCTION

-~ -
¢ vour £irs; ernd ye shkzll receive tke gift of the Holy Spirit.” (8.5.V.}
Tiis verse very coviously tesaches thal baptism is “unto the remiss-
ign o g2rxs." To aveid the forcs of it, Heptists concocted twoe planst
(i.! “unte”  (weS.Vl.) ©r "fcr® (E.J.V.) peces “oecause cf" or Yoo
ececurt of," i.e.; De n:ptizeé because of remission of sins whick has
2irezday texen place. {(&.) urtc remissicn cf sins®  cernot moaify both
verts, “repent® and “be bepiized.® I either of tkem is Tfalse,
tren the Ezrtist idea thalt capiism is notv essential is false. )
1, Dees furtic® msen Ybecause of%:T The word “unto®™ means ®indi-
ceting the éirection of movement reaching its object or of approach,
imciinetion, or tendency, in respeci of an unreached otject.®
2. Dces any recconized translation translate hActs 2:38 as "pecause ©OF
Te-issicn ¢y sins't: Decide glw noti
Z. o0&z eny recogrizel Greek Enmglish lexicorn give the pr35051t¢0n (Gr.
eig) Tre mezring “oeczuse ¢F," “on account of"% On the conirary, all
rerier it &s prospective, lookineg vo an end to be reached, purpose, oOr
ez, JToeyer, recegmized as the teft lericograrher, seys of 4cts 2:387
“ic citziz tre forgiveness o1 sinsa
4. zow Go Greek schoiers say eis sreuld be rendered in Acts 2:387 what
IC TLeY Bey 1t means?

utstanding Greek scholzr: "The purpoce anf end in view
beeaCTE £:32..." (iWiner's liew Testament CGremmar, P. 39 ).
2. Csaenilimerti, Daptist Senolar: “...dhe truth will suffer noth-
£ to ‘eis' dite true significatiorn. When the
transiate ‘'ir orger te' in wcts Z2:3E€, they trans-
ctiy. 15 z transliation false .because Campbellites
3 itkout hegitation, end in accordance
"=tt, wiher, lkever, &1C., that the
teic arresin nemertion’ ip scts 2:38, eas
‘untc,' ‘'for,' 1i.€., 'in order to,*
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Remission of Sins.?”

3. Hackett, Baptist scholar in reference tc¢ Asts 22:16: ¥This
clause states a resuli of the baptism ir language derived from
the nature of that ordinance. It answers to f'for the remission
of sins,? in 2:3B~i.e., submit to the rite in order to be
forgiven. ¥

4. . E.&.Meyer, Germzn scholar on Acte 2:32: Wtleis' denotes 1the
object of the baptism, which is the remissiorn of the guilt con-
trected in the state before ‘metenociat.™

5. D.a.Fronick, Prof. of Ciassical Language, University of Texes:
¥HNorzelly feis' looks forward and I know of no case in the
New Tectament whers it lcoks back.® '

&« Croerles E.Willians, Beptist (Translator of tke lew Testament )
"So I feel from lexiez) authority you heve been taught properly
Ythat it is always rrosiective.'™™ [(Letter to Porter Wilkite,
1/14/42.) Eis transiztion of the iew Testament: "that you mey
have your gine forziven.®



%.. Johann P, Large, prominent Ger—an Lutreran theclogian: ¥ Tris
aphesis hamariion is uncuestioznably ccnzected more inticate
end directly thar the rift of the Eoly Gnost witkh the baptismel
‘act; the fcrmer (aphesiz) nemely, is indizezed Tty the woerd e
(for the remission, ete.) as tre immediate purpcse of Eepiisz,
and as the promiss unserarably conrected wWith it,c.® {Ccrmentary
O ~213,p. 35. Bee also Comrentary or liatt., E.SC7.5

8. Olshausen, German Lutheran,Froiessor of Theclogy: "and baptisc
ie accamponisd witk the remission of sins (eis sphesir kemertion
85 2 Iesultb.”

8. C.E. lorran, Dean, Eastern Beptist Theclegiczl Seminery: ®,..1
do act ¥now of coy recognized Greek Lexicor which gives to eis
the msening of ‘because of,'®

10. W.E:.Eerper, Pres. of Chicago University (et thet tize): *In
ALENLT Te jcour sctior I weould sey that tre Prezcsiticon eis is tc
be iransieted ‘'unto,' i.e. T TC secure.' To2e Ireposie
tion indicetes that remissi 15 tze ent to be eizeld =%
in tke z=etica € ca Ty TEIICLILS repent &2l bDE TolTizel.
To: phrese i * (She Shcck (T ISTTLE€T, . CSEO. )

ll. Setl J.sxtel LSy Froi reer L it
Prooud.iion & 18 &£.08 dercs ©F sl
tioze, or pre %l prresc instenc 2 I
Oricr to, Wit: Tl izt it eo 2 TIe
ovject or ernd towsra which clicz exTresssl 1iets
VErDS Was to De GircCicd,..® {Shernerdirenitocy pPestae

+z.S.E. Butcher, Scotch Presbyterian,Professor of Greek: ".., In
€iChL FLSSu.E the precposition eis secms to express tlhe %Ynd to-
Words wuich the cetion tends,' the ‘result® which it is designed
tc bring about." (Shepherc:handbook On Beptism, p. 341.)
1Z. Ingrehem Bywater, Regius Frofessor of Gresk: ®as Par as I can
see, the preposition ‘feis' in acts 2:53 expresses the end or
purpose to be attained: ocompare lsoulton's ‘Winer,' ed.3 p.495
ez Thzyer's 'Grimm,® p. 185. The translation, I suppose, is
‘with & view t0 the remission of your sins,*' or ‘to the end
Tt Vour Siuns .y be reaitted.' Tie fourm of CXPrcssion is
€io5ely per~licl te thet in dcts 2:10 ‘metanoesate... eis to
€xaleiphtnenai humon tas hamertias. i.e. 'Repcnt, to the end
TZ.% Your sios @y be blotted out.™ (Shepherd :Eavdbuok On Baptism
Lo 3%i.)

ey Cameron, Professor of Greek: “The Preposition eis
:28 is evidently used in its final Serse, and the phrass
clearly cornected with ‘'metarocsate kai bapiistheti® (repent

&2 be baptized) as the end to whick repentance and baptism in

aoe  cf Jesus Christ led.+ (Shepherd:Handbcok On Baptism,
Ir. 341042, )

C. Frilip Doddridee, English Congregationalist: ‘*They are not only
czlled here te repent, & submission also tc¢ the ordinance of
teriisc is reoguired of them, in order tc the forgiveness of their
sine.® (Shepkerd:Handbook On Fertism, ©v. 345, )

reriiz Lutrer D'Qoge, kaptist, frofessor of Grsek Language: YIn

TELLY te your incuiry I would s8ay that in my judsment the preposi-~

ticz 'eis® in the verse referred to €xrresses tke relation of

‘eiz! or fend' in view, enswering the cuestion ‘eis ti {for

, tc bte translieted by ‘unto,' ‘'in order to,? ‘tfor.t

ense o0f ‘feis' as vou douttiless krow, is recognized by

iz 3
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1 for classical, ©y Jiner for lew Testement usageld

TCIEETGTOCK O Bettism, p.245.)
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IU¢iertcn, tresbyterlan, rrofessor of bebrew and Greek

"eoeln acts 2:3E it is probably to be translated in-
sins, conveying tnere the idea of 'pur~ _-
tre aim or end of baptism, is remission of sins.®
~endnook On Ea*tlum, Pe 3461
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esLyterian, traofessor of Gre "The prepositicn eis *

. only be used in one of two senses: (1) express-
of tie gct of submitting tc  ‘baptism?'; (2)
‘purpose® or ‘object.' S0 as to obiain remiss-

is the nesrest trensletion I can sugeest-—and this

translation will suit eitber of the above meanlnés " (Sbevherd,

Hendbock On Baptism, p. 354.)
12. Charles Fremont Sitterly, Methodist,Frofessor of Greek and
fnglish Bible: %Y...ln the clause
states the reascn or motive that should induce to repentance
baptism, referrinc not to one but to both verbs preceding.
cording to Winer 54%.c.
purpcse or end in view.
20. Joseph B. Theyer, Congregationzlist,frofessor of
Criticism &nd Interpretaticc: YI accepn
revised versiorn funic ixc remicgszion of your sinz'

LR

the

‘eis aphesin hamartion® Peter
and
h-c‘
'kis here used tropicelly t¢ denote the
(Shepherd :Eandbock Or Eertism, p.355)
Lew Testement
trhe renaering of tke

feig?

[=4c]

exprescing the end aimed at anc sztured DY SDED
just previously enjoined.™ (Shepherd

L. 356, }

o
P

257 Can the phrase Yunto remissicn of gine® modify both

T Ybe baptized") 7 The context would surely indicate
151ﬁ~e the words of Peier were given in enswer t¢ tie que
sbail we do?" Uf course, the inguirers wzoted to ¥now
be forgiven of sin. Feter told ther “reyers ye and bs
‘remissicn of sins.® Clearly tkey are LG”C com to
dn orier to be forgivem. Bat this
vaptism is “because of" rexziscsicr
terte ere differant iz pumbsr
tk®e samz preposlticnel phr Bas
itT Ko resl sckular will deny tkat
=02ily both verts.

gucel
co A
Ut CE

it
ﬁ

P

108, Lfras

o
205 0

Sf‘ € it

erc

LEE. 7.

Tt Go Greek

1. H.B.Bzackett, Bartist scholar:
FrccaCing verbs.®

ad v
-

~T

»y since they
TLEr 8TilLe:
and so cannot be medified oy
DCJO.L&..I‘S pa}'
unto remission of sims"®

A Y
znce and
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things
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about
can

"we connect neturelily witkh bot:

2. Jewcwillmertn, Bsptist scholar: %...For those who contend for

the inverpretetics ‘oz arecurnt of resission,t will pe=rily be
willir o to &dzit tket ¥Yeter scid  Srorcopt' es well as  'be

bzpiized on account of rezizsien of sins.! Tois is too great
&L irversior of raturel secueace. Yet tc escere it we cusk
viclently dissever  ‘repect' ang bzriizel,'  and Geny
that feis' exrresscs the relaticn of ‘'meizncesate! as well
as of ‘baptisthetc' tc ‘ephesit hacsrticn.' Bat the neturel
construction conanccte the latier witl botl toe precelin; ver:is.
It ‘'ernforces the entire exhkoriation, not onme rert of It te tnie
gxclusion of trc other,¥ =ms Heckitl seyvs.®

. JoH. Theyer. "1 accept the renderinz of the revised versicr



«}

'upto the remission of your sins' (the eis expressing the end

eined at and sccured by ‘repentance and baptism' just pre-

viously enjoined." Shepherd:Handbook On Baptitsm, p.356.)

Je... Fendleton, Baptist scholar: "It is clear as the sun in

nheaven that the same persons are commanded to repent and be

bteptized.® (Three Ressons For Being 4 Baptist, p. 20.)

Jobn Reumen, Lutheran,Theologiczl Seminary: "“In the passage

cited, acts 2:38, I can see no grammatical reason why one

couidn't take the phrese ‘eis aphesin hamertion,! for the
orgiveress of sins (4V and RSV) with beth verbs, metanocesate
and baptisthec." (Letter to author 6/21/52.

. LiJhe Frznzmon, Concordia Semirary, Lutheran: “as regards  the

exrpressior in Acts 2:38, it is grammatically possible to
ccnnect ‘els aphesin' with both verbs, and Zahn in his com-
mentery seems tc take repeantance and beptism tcgether as the
neccssary presuppositica to forgiveness of sins.®
henry C.Cameron, Frofessor of Ureek, Presbyterien: “The
prerosition els in keots 2:38 is evidently used in its final
sensc, ant the phrase is clearly contected with 'metanoeszte
kzi baztistheti' (rerent and vte baptized) as the erd to whiech
repentance and bzpiism  in the name of Jesus Christ led.®
(Sternerd:Eendbook O Bevtism, p. 342.)

¥

st

Rortert ralliey, ~paxl of hcw College, lanchester, English
Cengregationall c«2:0T orly does the preposition ‘feis?
rcier to the future and prospective relztion of the remission
of sins, but it does so with the same dependcnce on baptism as
or repentance. The siznification of ‘eis' must correspond in
its relctlcu v0 toln words, 'repent' and 'be baptized.'! In |
wzet scnse ¢ogs the sposile use ithe preposition, when ke says,
'nepent? ffor the rexission of sipst'. The remission of sins
is obviously rcpressiicd, not as preceding repentance, but as
gutssguent tc it. Tie preposition has its meaning clearly

l."l

D
"J M

tLe rczissicn of sins with boik words, 'repept! and
ze&, ' by one znd the same relation. If it be, ' repent

cefipne¢ ©y 1ts relestion to the word ‘'repent.' Used only once,
it carnot have Two interpretetions thrust uper it. It musT
CCZEE,CT.
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for the ramissicn of sins,' it must alsc be, ‘be baptized
str ize remission of sins.' Iet those who deny this, say by
el texsot of syrotex they can construe the passage, 50 as  to
cblain tho WDEC“Druu&thE, kepsrt for the remission of sins,znd
b beptizcé aficr thelr rezission.® (Eandbook On Baptism,p.348. )

Y. nibert Harkmess, Professor of Greek, beptist: "In my opinioxn

1GC.

'eis' in acts 2:38 denctes purpose and may be rendercd  Yin oo
order to,' or ‘for tkhe purvose of receiving,' or es in our

English version ‘*for: Eis ephesin hamartion' sugzests the
motive or object contemplated ir the action of the two preceding
verbs." (Shepberd:Landvook Oz Faptiem, p.349.)

W.K. barper, Fres. of Chicego University, Beptist: "In answcr

to your letter I would say ttat the prepositicn ‘'eis' is to be
transleted ‘untc' i.e. ‘iz order to sccure.' The prepositich
indicates that remission of sins is the cnd to be aimed at in ths
actions exprecsed by the predicates 'repent' and 'be baptized.t
The phrase is telic.® (Sherherd:iandbeol Or Eeotism, De 550.}




11. Levi L. Faine, ¥rofessor c¢f Zecclesiaestical Eisvory, Congrege-
tionzlist: Y 'Eis' in acts £:35 meszns ‘in order to' or'witk
a view to' 1the remission of sims, but it is to be comnceted
witk botkh the previous verbs, repent and be bartized.® ( Eznc-
book On Baptism, p. 352.)

12.J.C.Proctor, Frofessor of Greek: %It is my cpinion that ‘eis'
is to be conneccted witk botv: the predicates and thei it denotes
an object or erd in view.® (Srepkerd.Zandbook Cn Esptism, p.oS8C:

13. Charles F. Sitterly, Professor of Greek, idethcdist: "...ln the
clause ‘eis arhesin hemeriicn' Feter states the resson or

motive that skould induce to repsntance and baptisz, referring
nct tc one but to beth verbs preceding.® (Shepherd:Eandbook  Oo

Baptisz, p. 383.)
I4.u:5-iyler, Greeck Frofesser: ¥...The preopositiorn ‘'eis' seexs
to dsnote the cbiect ard exi of the two verbs which
the irperative...®  (Shepherd:Ezndhedd i
I5. Deackeniclk, University of Texzs: ™Mo
writsr trhen wishes to be merc emphetic, so b
bepiisizeto’—let coch cne of you be barp
tion of & plurzl subject a-3 rredicate b

[¢]

i
ena & thirg persor singuier is guite ir il wreex and is
‘freguently used in the ieu T eat t

16, herry J.Cadbury: "Toe grz——szr of t
perfectly Treguliar and bett T
the second person plurcl ¢
each5. I bzve no doubt ize rosu TitTen,
‘oo ve rement and be ye borTizcd, ceack of you,'-—but this writer
s o

scexms to have preferred tze less icose constructiofes.s
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| -,_i_-_:,;:.‘ S * INTRODUCTION.

- BrJ.W Bnmmm

Famen W. Willmarth, the author of the tonowlng pages, was born of American par-
mtl in _Ijarls, France, on December 23, 1835, His early studles were greatly impeded.
by an afilictlon of the eyes, but his great thirst for knowledge could not be held in
_¢heck by any difiiculty not insurmountable. He gave time and toll to the anclent
{anguages, and hls heart to the acquisition of blblicul knowledge, and at an early period
in Mfe was regarded as a scholarly preacher.

When preparing my ‘ Handhook on Baptism,” I wrote a letter to George D Board-
man, Philadelphia, Pa., asking: “Can you give me any information concerning J. W.

. Wilmarth, who once lived in Pemberton, N. J.?" This letter was referred to Mr.
§ ' Willmarth, who wrote me the following letter: 5 S

“Roxnonoucu. Pmmm.rnu, Febrnary 16, 1893.

- - “Deak Sir: Yours to Dr Boardman was seot by him to Mr. Henry E. Lincoln, and
by him referred to me. I have been the pastor of the following Baptist charches:
Metamora, Woodford County, Ill.; Ameula, N. Y.; Wakefield, Mass.; Pemberton, N. J,,

_ elght und one-half years; Roxborough, Philadelphla, since April 1, 1878 (nearly fifteen

- years), where I still am. [ was editor of the Advanced Quarterly and other publica-
“tlons on the International Sunday School Lessons of the American Baptist Publication
Soclety in 1882-1883. . . . Have been moderator of the West New Jersey and of
the Philadelphia Assoclatlons, of the Phiiadelphia and Trenton Conferencea of Bap-
tist Ministers, etec. I am a member of the Board of American Baptist Publication
Boclety, chairman of ita Committee of Publication, trustee of Crozier Theological Semi-

_ nary, on the.City Mission Board, and & member of the Nugent Home. In 1899 received
the degree of D.D. from Carson College (Tennéssee) and LL.D. from Southwestern
Bsptiat University (Tennessee).” ’

These positions of distinction and honor show that he was held in high esteem by
the Baptists, not only in Pennsylvania, New York, New Jersey, and Massachusetts, but

also in Tennessee. B

= As to Mr. W illmart.h’e standlng among the B&pdets Willam Cathcart, in bhis volumi-
’ rious Baptist Encyclopedia, published in Philadelphla in 1881, says:

«“He is s writer of great power, and he usem a prolific pen. His articles on ‘ The
Future Life’ and ‘Baptism and Remlssion,” in the Begtist Querterly, showed much
' orig‘lnhlity. and produced a profound impression upon cultured men of God.

«“No one stands higher in the estimation of his friends, and all that know bim
may be reckoned among that number. His position on any subject is very decided;
s knows nothing of half-heartedness; his thoughts are as transparent as a gunbeam.
He shuns no responsibility In defending any trith; he avoids no sacrifice In assisting
& friend. He is an able preacher, with a noble Intellect, ardent piety, and a brlght
earthly future, If ‘his slender frame will permit hlm to stay on earth a few years ]
(Page 1256.)

Bince he has recelved such éncomiums from hls learned brethren who know bim

' best, and 18 now old and decrepit and stands on the brink of the etermal world, it Is
exceedingly unkind—yea, cruel—for those moved by a partisan spirit to try to break
the force of hls logical und masterly presentation of the scriptural teaching on the

- relatlon of baptism to the remisslon of sins by trying to make it appear that he has
. mever Ween esteemed by his own brethren. .

.. The artlcle as here glven was set directly from the Baptm Quarterlu of Jnly,'

© 1817, and is verbetim In every respect. Even the pages are numbered the same as
they are in the quarterly. 1 own the original, whlch can be examined by any one who
. calls In question the accuracy of this reprint. » - . .
. NaSMVILLE, TENN,, March 9, 1008. o
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BAPTISM AND REMISSION.

Y Baptisin is meant the immersion in water of & believer in the

Lord Jesus Christ, in the name of the Father, and of the Son,
_ and of the Holy Spirit. By Remission is meant the forgiveness of
&ins, necessarily connected with the favor of God and the glft of
Ftemal Life.

There are several passages in the New Testament which  assume or
teach a connection or relation between Baptism and Remission. Per-
hapa the most important and stnkmg example is to be found in Acts
ii, 38 Repent and be each one of you baptized upon [not “in,” but
“dwi, “upon”]l the name of Jesus Christ for [eis] remission of sins.

_The relation, ‘whatever it is, is here expressed by the preposition eis.

A careful examination of ‘the meaning of s is therefore the ﬁrst step
1) be taken . .

Heanlng of - E‘e

Eiv 'belongs to a group of three related Greek prepositions, a com-
* parative view of which will be advantageous.

~ E N signifies in the space within. General' English eqmvalent In.
5 KorE & signifies out of the space tmthm General English
eqmvalent, From. . T T

"Bee Winer N. T. Gr., pp. 407-409. S Tt
(m) PR B N . . st
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ET 2 slgmﬁea into the spuce wtthm Geneml Enghsh eqmvalent
Intol
_The conception common to them all is that of & space (literal or

metaphonca.l) defined by limits. The state of being within it is ex-

pressed by e. Motion from the within into the without by ex;
- motion from the without into the within by e€is. “The prepositions,”
remarks Crosby, “have primary reference to relations of place, and
are used to express other relations by reason of some analogy, real
or fancied—many similar extensions of use appearing in our own and
other languages.”? Every Greek preposition, then, has a definite
, signification, “ primarily referring to relations of place,” and thence,
“by analogy,” applied to all sorts of other relations; but always in
& manner not only analogous to, but derived from, its ground-mean-
ing as to relations of place, and therefore always in harmony with
it. The old idea that Greek prepositions are used in the New Tes-
tament in an indiscriminate manner, meaning “ anything you please,”
has long since been exploded.?

It doesinot, indeed, follow that we ca.n_fxlwa.ys_ translate a Greek
preposition by a uniform English equivalent. The reason is, not
that the preposition has changed its radical signification, but that
the thoughts and conceptions of men, in different ages and countries,
run in different channels, are cast in different molds. Consequently
arise peculiar forms of speech and use of words, which we call idioms.
Sometimes patient thought is required to ascertain what exact form
of conception is expressed by the use of a Greek preposition; but
when ascertained, we find that the preposition is used in harmony,
strictly ‘so, with its distinctive meaning. We may be obliged to
“translate it by an English preposition of different ‘meaning, or to
alter essentially the form of expression, in order to bring out the
meaning of the whole sentence in our idiom. - But it remains true
that the Greek preposition retains its radical sxgmﬁcatlon and  that
the Greek.idiom, in which it is used in harmony with that slgmﬁcar
tion, is capable .of being reproduced in English by a paraphrase.
These observations are made to settle, in the outset, the right mode
of dealing with‘ Greek prepositions. They are fixed, not variable

1This statement 18 complled from Crot;by’a exposition of the meanings of the Greek
prepositions. Liddell and Scott give substantially the same thing, though (as it seems
to us) with less keenness of analysis. They define thus: “E N . .. Radlc. slgnf. o
‘Getag or remaining within® “B K ... Radle. slgnf. from, out of, away fram o
théng.” *“R I 3 ... Radlc. signf. direction towards, motion to, on, or info.” :

®Crosby’s Revised Greek Grammar, 3 689.

" 9Winer's New Testament Grammar, FPreface to 6th ed, and general remarks on
prepositions, pp. 868-363. ) . . . .
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quantities. They are blocks of granite, not masses of soapstone which
we may hew into any shape supposed to be required by exegetic or dog-
matic necessity.! ' R
- The radical sigxﬁﬁcation of ds is into the space within. Tt is used
to express motion or movement from without, terminating and rest-
ing within; and also, naturally, to express simple tendency towards; *
- but towards the within, although the motion may be arrested. - It is
used of place, primarily; then, by analogy, of time, number, pur-
pose, result, etc.; but always with the idea of motion or tendency, .
literal or- figurative, from without to within. E. g-» of reaching a
number, or point of time; of entering into a relation or condition; of
the direction of the mind or of discourse towards an object of thought.
.Its general English equivalent is, Info. But unto,.in order to, for,
unid, and other English prepositions, translate it better in certain
‘cases, owing to difference of idiom.2 < . ’
Eis is often used to denote the purpose of actions. In this case
the conception is that the act or acts move towards a cerjain result
o o,

'

*A Greek scholar will smile at these statements, as the repetition of elementary .
truths In Greek grammar. But such wiil pardon the writer, if he recites his grammar
correctly ; which Is more than many of us always do. If there were none but great
scholars, who would care to write or need to read discussions like these? .. :

*Bee Winer's New Testament Grammar, pp. 3968-398.. The use of eis may be some-
what mliscellaneously illustrated by noting all the examples In the sermon of Peter, of
which Acts Ii. 38 Is a part. . .

V8. 20. «is owéros . . . cic alpa, Into darkness, into dbldod ; slgaifying * the condition Into
which something fs brought "'(Wlner)'——conceived of as the termination of the change.

Vo 22, eis Spas, mnto you-—accredited by testimony directed unto the minds of thoae
to whom it was glven, . : .

V8. 23. <ic aiidr. concerning him; “alming at (referring to) him,” explains “Winer.
Speaking, with bim in view ag the object to which his speech was dlrected. -

Vs 2T and 31. «is gsv [or, §nv] unto hades. “ Thou wilt not abandon my soul unto
hades ” (Hackett), eis marking the termination of the act of abandonment. .

Va. 34, eic rovs ovpavars, Into the heavens. | Expresslng relation of place—primary meaning.

Va. 38. ds dperwr apaynior. This Winer places under the head * the purpose and gnd_
In view.” - ) s .

Vo, 39.  «is paxpér . . . unto ofar off, marking extent; the conception being clearly
dertved from that of motlon. . R

- Winer’'s New Testament Grammar furnishes a full statement of the various uses of
ds In N. T., with coplous examples. In every case, however obgcure at first slght, the
' ground-signification can be traced as giviug form to the conception in the mind of the
one using eis. Thus In Matt. xil. 41, eis 7o mip.vy/.l.c 'levi, at the préucking of Jonah, the
idea 18 the directioh of the mind of the hearer to the preaching. 8o in Matt. x. 41:
i Svopa wpofrirov, I8 the name.of a prophet, §. e., ag a prophet, e«is marks the direction
of the mind to the character of the one recelved. * In treating of prepositions,” says
Winer, “ It 15 necessary, In the first place, to selze with clearness and precision the true
primary méanln}; of each from which all its applications emanate as from A common
een&e, and to trace back to this all the varlous shades of meaning the preposition may
bhave agsumed —4. e., to show how the transition to every such application was effected
in the mind of the writer or apeaker:" (N. T. Grammar, p. 359.) .

- L]
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in which they terminate or are intended to terminate. Apd as this
~ “movement” is purposed and willed by the actor, whether the end
"in view is actually reached or not, eis. expresses the purpose of actions,
_or the motive by which. men are moved to act, or from which they
are urged or exhorted by others to act. : S

Bis' In Matthew Xxvi 28.

A remarkable example of the use of eic_tb denote the purpose of
actions, and that, too, in connection with the Remission of sins, occurs
T-in Matt. xxvi. 28. Instituting the Holy Communion, our Lord said,
in giving the cup to his disciples, Drink ye all of i. For this is my
blood of the new Covenant, which is shed for [wepi, in behalf of] many,
for [es, in order to] remission of sins.. Eis here expresses the pur-
pose, not of the Jews in murdering our Saviour, but of Jesus himself,
in “ laying down his life.” He “gave his life 2 ransom for many.” !
' The Remiesion of sins was the end toward which his action was
~ directed, so far as this statement is concerned. In that end the act
" terminated, the purpose was accomplished.? R
"In what sense Remission is procured by the shedding of the Blood
. ig not determined by the word es. That marks the motive or pur-
- pose in the mind of Christ and of God. Other Scriptural. statements
leave us in no doubt on this point. The Blood of Christ (or his
Atonement, which is the same thing) furnishes the ground or reason
‘on account of which God can and does forgive sinners in righteous-

‘1 Mgtt. xx. 28; Jobn x. 17, 18. ¢f. Johm xix. 11, Acts il. 23.
*The use of cis to denote aim, object in view, purpose, 18 very common and npatural.

It 1s directly derived from the physical idea of motion towards a given space in which 1t
rests and terminates. The followlng passages afford examples: Luke v. 4, ds dypar, ir
order to a draught, i. ¢., for the purpose of catching fish. Acts iv. 30, ds iaow, for heal-
{ng, showing the purpose of “ stretching forth thy hand,"” i. €., exerting thy power. Rom.
Xv. 18,. s smaxohy ibvav, unto the obediunce of Gentiles. Paul says he will only speak of
those things which Christ wrought In him for this purpose. 1 Tim. |, 18, cis uipr almwmov,
wunito lfe eternal, aim and result of belleving "—exact parallel to use of cis In Acts i
38. So tfxephrases eis i, unto what! what for? why? eis toiro, unto this, for this purpose.

" Where is the example of the use of ¢is to denote & relation between an act as a sym-
bo) and some past event or accomplished fact, which such symbol is intended to set

forth as emblem or declaration or commemoration? . . .

‘ We may here note the meaning of the phrase moredew eis (literally to Believe unio)
‘used g0 many times by cur Saviour in John, ch. {ii. Eis here marks the direction of the
bellever's mind golng out towards Christ and resting upon him as the object and end of
faith. The act-of belleving terminates in or on him. Hence the phrase: * wiore niveis, |
s mipiov dpdn,” ete. (Acts xx 21), ia appropriately rendered * falth toward our Lord
Jesus Christ.”. This does not come under the specific heading of purpose, but of diree-
tlon of mind, etc.; it 1s here noted, because this use of eisc has been strangely clted to
fmpugn the correct rendering in Acts il 88. ‘ .

- . - . S,
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ness.? W}th one accord the Church of God confesses this truth.
Apostles, prophets, bishops, martyrs, saints in every clime and in
every .century from the beginning, confess 1t. We reverently repeat
- the confession. :

.No difference of -opinion as “to the meaning of es in thls passage
ensts so far as we know, among behevmg men.

Meantng of mc in Acts n 38. .

Wlth this e.xample in mind let us examine Acts ii. 38. Peter had
Just been charging home upon the consciences of his Jewish hearers
the enormous guilt which they had incurred by rejecting and murder-
ing the Lord Jesus. The Holy Spirit, in his converting power,
accompanied the word. Very wany; pricked in their heart, or more
properly, pierced to the heart, cried out: Men and brethren, what
. shall we do? Peter, answering these perishing and self-condemned
_ sinners, replied: Repent and be each one of you baptized upon the
name of Jesus Christ for (e¢s) remission of sins, ~

What is the force of eis here? :

First. These words are Peter’s answer to unsaved, but awakened
sinners, forced by pu:ugent conviction of guilt and danger to ask,
What shall we dof +i. e., of course, do in order to secure forgive-
ness of their great sin. It is natural to suppose that Peter told them
what to do in order to secure that end. And he uses the very same
phrase used in Matt, xxvi. 28: els ddpeow dpapridv, unlo remission of
#ins. Is it possible to doubt that eis here marks the relation of certain
actions to the end sought and purposed, namely the Remission of sina?.
- Becond. Note carefully Peter’s directions in detail, embracing as
A they do, three things. In the order of his statement these’ are—(a)
Repentance, (b) Immersion, (¢) Faith in the Lord Jesus. For this
last is necessarily implied in the phrase upon (éml) the name of Jesus
Christ. Here is expressed the ground or foundation upon which they
were to act in being baptized, viz.: the name, i. e, the revealed
character and work of Jesus Christ, In other words they were to
be baptized in the exercise of faith in the Lord Jesus? Hence it
follows that they aust believe before being baptized. Therefore, in
‘the order of logic and of time? these three things would stand thus:
© (a) Repentance, (b) Fmth (¢) Immersion.

" 1Romans lif. 21-26. '

‘' 2The Baptism here commanded was Bellever's Baptism, Thla fs a good text from
which -fo preach Believer's Baptism. )
*Y¢-waa not expected by Peter that any considerable Interval of time would separate
repentanca from '* being baptized upon the name of Jesus Chriat ", much lessa falth from
baptism. In point of fact, three thousand repented, belleved, and were baptized in one day.
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' 'I‘hu'd Eis here marks the relation of Baptism' to the Remlselon of

" ins, but not of Baptism alone. The people cried out, What shall we
- dof Peter replies, in substance, Repent, belicve and be baptized—

.. all thres things—ds dpeow apap‘nwv——-'unto remwswn of sins—their

s nms, of course. .
. Fourth. The meaning of s in Matt. xxvi. 28 beyond all question
i IN ORDER T0. Christ shed his blood in order to the remission of
the sins of others— the many.” What but IN ORDER TO can it pos-
- gibly mean here? In order fo the remission of sins—their own sins?
In_answer to earnest inquiry Peter points- out a course of action
" which will tend towards, and result in, the forgiveness which they
désire, he directs them to take that course for that purpose. He
- gsgures them of other blessings besides remission, if they obey; and
"ye*shall receive the gift of the Holy Ghost (vs, 38). He encourages
_ ‘them to obedience by precious promises (vs.. 39), and solemnly warns
. - them of the peril of disobedience (vs. 40). Three thousand gladly
- received his word, were baptized, were added to the church, and re-
joiced in the assurance of forgivemess and the hope of eternal life.
Everything . unites to render a mistake as to the force of es almost
impossible. " Everything compels us to assign to it its obvious, natural,’
distinctive meaning, as used to denote the purpose of actions. It
here marks the purpose for which, the object in order to which, the
mqmrers of Pentecost were to repent, believe and be baptized. ‘
~ 'In this view we are supported by Dr. Hackett, in his unrivaled
- Commentary cn the Acts. He translates the phrase in question, tn
order io the forgiveness of sins. He refers to Matt. xxvi. 28 (blood
+ «-8hed for remission) and also to Luke iii. 3 (the baptism of re-
pentance for [eis] remission) as passages illustrating the meaning and
< construction kere. He adds: “ “We connect natirally ”—the -words
s dgeoww dpapriav—= with both the preceding verbs ‘[peravorjoare, Te-
pent, and PBarrwobire, be baptized.] This clause states the motive or
object which should induce them to repent and be baptized. It en-
forces the entire exhortation, and not one part of it to the exclusion
‘of the other.” He mentions no other interpretation as possible.

- Dr. Hackelt’s interpretation was nothing new among Baptists. Dr.
-Henry J. Ripley, a very cautious and conservative commentator, gives
. @8 gimilar explanation of the passage in his “ Notes on the Acts.” But

lns remarks are too extended and diffuse to be quoted here.!
“~But "here, as in'Matt. xxvi. 28, «is does not determme in what

- . lAlfm‘d translates * for the rem!sslon of alns, and Noyec “ for forgiveness of glns.”
- Of courss “for” means, In such a connectlon, in order to. The Bibls Union Version,
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sense or npon what principle the action. or-actions named procure or

secure Remission. It only shows that such action or actions were

performed or commanded in order to, for the purpose of reaching, the

desired result, namely, Remission. ' » o :
That this is ‘the obvious and natural meaning we think no scholar
will question. That the best authorities concur in holding that it
actually is the meaning, is also true as far as we have been able to
consult them. But there is an explanation of es in this passage,
current in oral and newspaper polemics, which it is necessary to no-
tice. Connected with the idea of symbolizing Remission or with the
shadowy conception of an “immersion into a profession of refhission,” 1
it makes es here equivalent to on account of, and represents Peter as
meaning: Be baplized . . . [not in order to, but] on account of re-
mission of sins. - That is, because your sins have been remitted. To
this view there are insuperable objections. _ : :
~First. It puts an unauthorized semse upon the preposition .

“On account of ” is not one of the recognized meanings of «is, No
ogniz g

Greek would have employed the phrase here used to express the idea
of on account of an [accomplished] remission. Another preposition
would have been used, &d, or =epi, for example. If s were followed
by some word signifying profession or declaration, then we might
translate: in order fo the profession or declaration of remission.

-When Paul wished to convey an idea very similar he did not say eis

Swasorivp atroi; but he used words enough to express what he meant

repregenting the scholarsh!p of Dra. Conant, Hackett, Kendrick, etc., remders -“unto

" remigslon of sins,” which can mean nothing else than in order to.

De Wette: Zur Vergebung der Siinden, unto or for forglveness of sinas.
Lange: Peter’s demand, therefore, embraces a change of mind and faith 1a addltion

“to the outward Baptism. . . . The Apostle promlises to those who repent and receive
baptismr (1) the remlssjon of slus, (2) the gift of the Holy Ghost.

David Thomas: He directs them to the course of conduct essential to the attalnment

-ef those blessipgs . . . hence he dlrecta them to i'epent and be baptized.

Meyer: Eis indicates the object of the baptism, which is the remission of the guilt
Incurred by sin In the state preceding the uerivowa [repentance]. Compare xxil. 16.

Winer names Acts 1L 38 as lllustrating the use of eis to denote “ the purpose and end
fo view.” . . ' . :

Olshausen: With this repentance Baptlsm Is then connected, which necessarily pre-
n;pposes Falth, .because It requires an acknowledgment of Christ as Meassiah ;' and Bap-
ifsm fa accompanied with tbe remission of slng, as & result. .

1 ¢ Buaptized Into a profession of,” etc., If It has any real meaning, must be equlvalent
to ~ baptized In order to profess,” etc.,, which would here be equivalent to “ baptized on
account of & {past] remlssion.” [See foot-note on page 31’(.] “ Baptized into the fact

of remiusion,” an equally cloudy rendering, must mean * Baptized so that remlssion may '

become a fact”; 4. €., In order to remission. Ho, “ baptized into a state [or, sphere]}
el Remiasion cpo mean nothing but * baptized 80 as to have the remlssion of alns.” We
are not baptlzed into any thing, literally, except water. There are but two interpreta-

tions of this phrase—in order o, etc., and on account of, ete., for which last there 1a

o9 authority. - . s - «
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' --dc i’v&afw Tijs &xawavw;s alrot, in order to the exhibttwn of ki3 right-
eousnesal If Peter had meant tn order to declare or profess re-
migsion, he would have said so. As he did not, what right have we
"{o insert here & word or an idea of which there is not the slightest
“trace in his language? It is true that s is sometimes equivalent to .
“with reference to” ; ; but even then it would here mean the reference
of purpose or aim. "'In order to declare [or symbolize] ” would be a
monstrous translation of eis; and if it ever means “ with reference to”
in the sense of a retrospectwe and commemorative reference to a past _
event, we have failed to find an example. _
Second. This interpretation compels us either to do vxolence to theA
construction, or to throw the argument or course of thought in the
context into_ complete confusion.: Indeed we can hardly escape the
latter alternative, even if we choose the former.
- (a) For those who contend for the interpretation “on account of
. remission,” will hardly be willing to admit that Peter said repent ”
as well as “be baptized on -account of remission of sins.” This is
too great an inversion of natural sequence. Yet to escape it we
-must violently dissever “repent” and “be baptized,” and deny that
- ls expresses the relation of peravorjoare as _well as of Bawrwbire to
"dpeow apapridv.  But the natural construction connects the latter
with both the preceding verbs. It “enforces the entire exhortation,
. not one part of it to the exclusion of the other,” as Hackett says.
_ (b) If we ‘ghrink from this violence to the construction, what be-
_ eomes of the context? Peter is directing inquiring sinners. They
88k “ What shall we do?” i. ¢, in order to be forgiven. He replies
_ by telling them to repent and to . be baptized [behewng] upon the
- name of Jesus Christ, nof in order to reach pardon, the desired re-
" gult: but to do all these things, to exercise Repentancé and Faith (in-
~ ward a.ets of the mind) as well as to be baptized, in order to gignify
or declare that their sins were already forgiven! He directs uncon-
verted men to repent, believe and be baptized, not in order to be for-
given, but to set forth by this whole process, mental and physical,
and to profess by it, a remission which had not taken place! This
_only needs to be stated to show its naked absurdity. -
(¢) And if we recoil from this we shall yet not wholly escape it by
'preterrmg the alternative of doing violence to the construction. For
(1) Peter dni not tell hxs hearers to repent and beheve in order to

- YBom, il ‘5 In verse 26 he uses the same phrnse again, except that he substitutes
- tpbt for eic. (Bee Winer, pp. 411, 412) Whatever the full force -of this expression
may be, the Apostle’s conception is not *In order to r!ghteousness, but “in order to
- the exhibltlon (Noyes, * manifestation;* Liddell and Scott, “ pointing out, Indl-
cating™) of righteousness.” - o
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" Remission, and then to signify or declare Remission in Baptism, but
(on this hypothesis) he told them to repent without any statement
‘whatever as to .the purpose or result, and also directed them to
“be baptized upon the name of Jesus Christ” in order to profess the
remission they were seeking! And (2) Faith in Christ, the very
central part of Gospel obedience, being here indissolubly linked with
Baptism, Peter directed terrified sinners to declare, as an accom-
plished fact, the very Remission which they had not received, but
were at that moment seeking; and to declare this, too by Behevmg,
as well as by Baptism! )
~ Third. This interpretation was doubtlass suggested a.nd is now
defended, on purely dogmatic grounds. It is feared that if we give
to s its natural end obvious meaning, undue importance will be
astribed to Baptism, the Atonement will be undervalued, and the
work of the Holy Spirit disparaged. Especially is it asserted that
here is the vital issue between Baptists and Campbellites? We are
gravely told that if we render eis in Acts ii. 38 in order to, we give
" up the battle, and must forthwith become Campbellites; whereas if
" we translate it on account of, or in token of, it mll yet be poss1b1e
’ for us to remain Baptists. , - g
Such methods of interpretation are unworthy of Chnstlan scholars
It is our business, simply and honestly, to ascertain the exact mean-"
‘ing of the inspired originals, as the sacred penmen intended’ to con--
“yeéy it to the mind of the contemporary reader. Away with  the
question—* What ought Peter to have said in the interest of ortho-
doxy?” 'The real question is, “ What did Peter say, and what did
he mean, when he spoke on the Day of Pentecost, under the msplra-
_tion of the Holy Spirit?” ‘
But having entered this caveal, as a lawyer mlght say, 1t may- do
no harm to show that dogmatic dangers here exist only in imagina-
tion. The natural and obvious interpretation cannot give undue
importance to Baptlsm, ‘for Baptism is here united:with Repentance -
and Faith. It cannot undervalue the Atonement, for the Baptism is
_ one resting upon, and deriving all its value from, the name of the
Lamb of God; and this is distinctly understood by the person bap-
tized, who submits to the rite as a believer in-that name. I{ cannot
disparage the work of the Spirit, since he alone effectually calls men
to Repentance and Faith; and it is by (Greek 'ev, in, within the in-
fluence of) one Spirit. that we were all baptizcd' info one body, i L

1Wo use this tetm as a well known designatlon, er “ Calvlnlsta " md “ Armlnlans,"
_ without intending any disecourtesy.
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the Spirit leads the penitent believer to Baptism and blesses the rite
- And as to Campbellism, that spectre which haunts many good men -
and terrifies them into a good deal of bad interpretation, shall we
gein anything by maintaining a false translation and allowing the
Campbellites to be champions of the true, with the world’s scholar-
slnp on their side, as against us? Whoever carries the weight of
" our controversy with the Campbellites upon the s will break throug
—there is no footing there for the evolutions of the theologica
skater. Shall we never learn that Truth has nothing to fear from a
true interpretation of any part of God’s word, and nothing to gain
by a false one?

The truth will suffer nothing by giving to s its true mgnxﬁcatlon
" When the Campbellites translate in order fo in Acts ii. 38, they
translate’ correctly. Is a translation false because Campbellites
.- endorse it?

In reality, the chasm which yawns between us and them is some-
thing more than a crevasse tn the es, or even than a difference of
theory as to the design of Baptism. It is indeed somewhat difficult
to-define their doctrinal position. They have no Creed. The writings
of their great Master contain apparent inconsistencies, if not contra-
dictions. Their current literature is kaleidoscopic in the variety of
- its hues; churchly and anarchical by turns; now breathing an evan-
gelical fervor, and now benumbed by a semi-Arian atmosphere. Still,
judging this chameleon-like literature as a whole, and noting the
~-general contents and tone of Campbellite preaching, we are forced to
. conclude that their system is, to say the least, more extreme and

bald Arminianism than Methodism itself. Repentance and Faith are

self-determined acts of the human will. There is no eternal elec-
‘tion nor even effectual calling. The personal agency of the Spirit on
the mind does not begin till after Baptism. Man wins the battle for
“himself; then, perhaps, the Divine Helper comes to be his guest, but
not to remain if the man “falls away,” nor necessarily, to prevent
his falling away. Thus spiritual religion ds vitiated in its very
sources. All Campbellites do not thus believe; there are excellent and
evangelical men among them; but if it is possible to understand the
system called Campbellism, we think we have not misrepresented it.
Now is it not childish to assert that the difference between such a
theology and oura is measured by the interpretation of  in Acts ii.
387 When the Campbellites shall adopt Calvinistic sentiments, When
~they shall believe in and pray for the converting power of the

31 Cor. xiL. 18.
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Holy Spirit, when they shall practice strict communion (as of all
people in the world they are logically bound to do), and when they
shall be willing to write down in plain words the faith which they
hold, neither s no? water will separate them and us. . Meantime,
let us go abont the business of correctly interpreting Scripture and
logically formulating the doctrinal teachings of the Bible, like men
-and scholars, unterrified by the bugbear of Campbellism. If that
schism has led us to take any untenable positions, or has revealed
any traditional errors of the Baptists, let us retire from the former
and correci the latter. Beyond this, and a respectful attention to
what Campbellite scholars advance, such as we give to all -scholars,
there is8 no reason why, ‘we may not go serenely on our way in .the
search for Biblical truth, just as if Campbellism had no existence.

. Fourth. Finally, suppose we force eis in Acts ii. 38 to bear the
unnatural and unauthorized meaning of “on account of” - After. all
we_have gained nothing. Other passages there are which cannot be
explained away. Thus our Saviour said, just before he ascended the
heavens: He thal believeth and is baptized shall be saved. We shall
hardly dare to tamper with his royal word and make it run, He that
believeth and is saved shall be baptized. And unless we do thus
change his saying, we have, by the highest a.uthorlty, an importance
attributed to Baptism certainly not less than that given to it .in Acts
ii. 38, translated according to its obvious meaning. What then is
the advantage of violently tortunng els, the construchon and the
context? j

We conclude without hesitation, and in accordance w1th such
authorities as Hackett, Winer, Meyer, etc., that the proper rendering
of ds dpeow dpapredv in Acts ii. 38, as in Matthew xxvi. 28, is unio,
for, i..6., IN ORDER TO, Remission of Sins.

Acts ii. 38 is a very important passage—the key-nobe of the New
Testament teaching as to obedience to the Gospel. For the first time
inquiring sinners throng the inspired Twelve with the question,
What shall we dof on their lips; and the answer is invested with
the great significance of the first formal direction given by the
-apostles to .inquirers.. The occasion was striking and wonderful;
and here wo may well believe was furnished a precedent which all
the primifive preachers of the Gospel were sure substantially to
follow. 'I'his much is clear from the passage before us: that there is
a relation between Baptism and Remission; and such a relation as
warranted and yeq\ured Peter to use the language which he did.- He
meant what he said. ' . _ .

But in proceeding to examine the question—



1877, Baptim and Remission. " ... 807

e wxm is the Relation of Baptism and Bemlaalon?

‘we - onght not to ccnﬁne our attention to a single text, however im-

portant, but make. s full and fair induction from all the teachings of
the New Testament which bear upon the subject, whether positive
statements, clear implications, or practical precedents. This we’ shall
now attempt as far as our limits will permit.

~ First of all, however, let us prepare ourselves to look at the matter
from a purely New Testament point of view. TFor this something
more is necessary than ability to read the record in English or in
Greek; something more than honesty of purpose. We must be able
to free ourselves from the domination of the present, and guard
against unconsciously carrying back its opinions and customs into
- the past. Without this precaution we shall see everything in' a false
Tlight, and misunderstand the plainest facts. The exegete must have
the true historical spirit, perfect candor, and the ability to reproduce
n imagination the circumstances and the thoughts of other times a.nd
other lands. -

Those were early days. There were no elaborate creeds or theolo—
gies, no rival churches and -disagreeing commentators, no denomina-

. tional differences—the outgrowth of centuries. The Apostles taught
by inspiration, being infallibly “guided into all the truth;” and
miracles attested their authority to speak for God. If men accepted
the new Gospel at all, there was no reom for error or mistake as to
what was required in order to discipleship. Thus no question existed,
or could exist among Christians, as to Baptism—its form, subjects,
design or divine authority. The catechumenical system was yet un-
known. - “ Anxious seats,” “rising for prayers,” and all modern
“ revivalistic ” methods, good and bad, were unheard of. . The Gospel

_was preached as a practical thing—a divine message to be at once

obeyed. Those who received it were made the subjects of no spiritual

- diagnosis; but their profession of faith in the Lord Jesus was ac-
cepted, and they were immediately baptized. " By that act the con-
vert c¢rossed the great gulf which separated the Church from Jewq
and Pagans; and rendered himself liable to persecution, perhaps, to
death. Everything was-in solemn earnest; sensationalism and fanat-
icism were not yet introduced, and hypocrisy was rare.

This brief statement is made for one simple purpose. It is no part
of our present task to inquire how far in later, or in present times,
change of circumstances justifies chs.nge of methods, provided 'the
Goapel be preserved intact; nor how far Christianity has been cor-
.rupted by departure from Apostolic ways. - But it is essential that



08 . The Boptist Quarterly. - [July;

we enter into tﬁe spirit of primitive times, in order that we may see
 the teaching and the example of the Apostles in a true light.
) : Bcrlptn:e Tenlmox;y:;l to Baptlsm and Remlsglt;n.

The first mention of Baptism is in connection with the mission of
John, the forerunner of Christ. He came preaching the baptism
of repentance unto [es] i. e., in order to, remission of sins! This
‘his father, Zachariah, had predicted, explaining how he “should go
before the face of the Lord to prepare his ways, in order to give
knowledge of salvation to his people, in remission of their sins”2
“Confessing their sins” and being baptized? sincere penitents were
sure of Remission.# - That Baptism, as commanded and administered
by John, was not an emblem of Remission previously granted, but
(with Repentance) a condition of Remission promised, is clear, not only
from the use of eis, but from John’s own words to certain hypocrites,
Pharisees and Sadducees: “Who hath warned you to flee from the
coming wrath?”5 and also from our Lord’s words, “But the Phari-
sees and lawyers rejected the counsel of God concerning themselves,
- mot being baptized by him.”® And in refusing Baptism they refused
everything. . : I

Christ himself, in his early Judzan ministry, “made and baptized

1Luke L. 3. ) - ERTE

*Loke L 78, 77. . . . e

SMatt 111 6. )

_ 4John also sald (Matt. il 11), “X Indeed baptize you In water unto (es) repent-

- ance.” This has been misuonderstood. RBic doea not here change {ts ground-meaning, is
not equivalent to on account of. John's Baptism looked to the future, to the near ap-
proach of Messlah, whose people must be prepared for him. Those baptized by John
were indeed required to repent, but also to stand pledged unto repentance, thencefor- -
ward to have a changed heart and life, go as to be In a state of readiness for Measlah's
coming. Ho Olshauvsen says that John's Baptism * atmed at awakening repentance;”
only his remark is too onqualified, present, as well as i)rospectlve repentance belng re-
quired (Matt. UL 2, 7, 8). This explains the phrase eis perdvocar. In barmony with this
‘also, was Johu's teaching of Faith. * John indeed baptized with the baptism of repent-
ance, saying.to the people that they should believe on him who should come after him,
that'ls, on Jesus.”” (Acts xix. 4.) After Christ’s ascenslon we meet no more with the
Aphrase dapticcd unto repeniance, because Baptism now acknowledges the Messlah al-
ready come, and Falth and Repentance, as conditions of Remiaalon, are concelved of as
wholly In the present, But the phrase bapiized unto remission remains—Is used by
Peter, Acta Il 38, Those who render «ic in Matt. iil. 11 on account of, furnish a nota-
ble inatance of mlssing an important i{dea through fallure to understand the forcg of
the Greek preposition. ) . : ’

‘SMatt. 1lf. 7. By professing Repentance and asking Baptlsm they appeared to be
fleeing from coming wrath; but John knew them to be Insincere; and demanded proof
of Repentance, refusing to baptize them without it. The professions of all others seem
to have been accepted by bhim. ) ) ' )

* %Luke vil. 30. Eis does not here mean egainst (Common Ver.) ; It marks the directlon
of the coimul {revealed plan) of God towards those concerned; in our ldlop: oconcerning.

Y
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ﬂiséiples.” 1 HIS preachmg, at the outset, was of similar purport

with that of John? It is natural to suppose that his Baptism (in
_connection with Repentance and Faith) was, like John’s, in order to

Remission. We are confirmed in this by our Saviour’s words to Nico-
demus, who came to him during that early period to learn more fully,
no doubt, of the kingdom which Christ and John were preaching.
Christ said to him: Ezcept a man be born of waler and of the Spirit
ke cannot enter into the kingdom of God, i. e., Baptism and 'Re-
newal by the Spirit are the conditions of true citizenship in the king-

. dom of God on earth. Unquestionably Remission was one of the
" blessings of that kingdom.?

In giving the “ Great Commission ” to his Apoetlaa, the risen Lord
commanded: Go ye therefore and disciple all the nations, baptizing

‘them in the name of the Father, and of the Som, and of the Holy

Ed

Bpirits .. He that believeth and is baptized shall be saved.S Here
Faith- and Baptism are united as conditions, to the fulfillment of
which is affixed his royal promise of salvation, including, of course,
Bemisgion. The circumstances invest this declaration with peculiar
solemnity. It is a part of the Fundamental Law of Christianity, or-

" dained by the great Founder himself, in his last hours on earth. It

is a part of the Prime Article in the Charter of the Christian min-

cistry. It is the last direction and promise to lost sinners, thai fell
“from our Redeemer’s lips ere he ascended to the right hand of God.

W& learn from the Book of Acts how the Apostles and “ apostolic
men ¥ understood and obeyed their Commission. The first Pentecost

“after the Ascension was most memorable not only for what it was in

itself, but as ‘model and precedent under the dispensation of the

- Spirit. What was then taught in regard to Baptism and Remission
“has already been elaborately examined. In accordance with the ex-

ample there set Baptism was always closely associated with Repent-

.

ance and Faith. The Samaritans,® the Eunuch,” the jailer at Philippi,®

t

3 Jobn 1, 22; tv. 1, 2.

*Matc, iv. 17; Mark L 15,
- sJohm iif, 5. ‘There 1s mo force in the objection to thig interpretation - tounded on
ve. 10. Of. Matt. xvi. 3; John vil. 17, Nor are our Saviour's words equivalent to the
azsertlon that no unbaptized person can possibly be saved In the world to come. In
va. 12 he sdys: "“1f I have told you ¥he earihly things;” which shows that he was
Bers speaking of the kingdom of God on earth.
. SMatt, xxvill. 18, 19. B8ee foot-note, page 317.

. 9park ¥vl. 16. We are not anaware that the genuineness of Mark xvi. 0-20 1s ques-
‘tioned. We do not share In the doubt. Seo article of Prof. J. A. Broaddus on thll

mbject in Bmxs-r QuarTERLY, July, 1869.

- SActs vill. 12. Lo ST
' VActs VL 86, 88, 89. : : Co e
.7 % Acts xVL 14, 15, 3083, S R
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and others, must have been matrucbed a8 to its necessnty in order to
dxsclpleshxp ;s for we find that being ta.ught the “word of the Lord,”"
& e., the Gospel, they were forthwith baptized. In one case, and one
only, God seemed tb have anticipated the complete obedience by be-
stowing miraculous gifts before Baptism.!  Yet even in this abnormal
case the full requirement of the Gospel must be exactly carried out,
by express command of Peter. And Ananias divinely sent to Saul of
" Tardus, blind, penitent and prayerful, thus instructed him: And
now_why tarriest thou? Arise and be baptized and wash away thy
~ #ins? calling upon the name of the Lord. The washing away refers
to Remission ; the last clause requires the exercise of faith in Christ. .
The Epistles, addressed to Christians, are more distinctively doc-
trinal than -the historical narrative of the Acts, yet are intensely
practical. They contain many references to Baptism. It is repre-
sented as a burial with Christ and a being raised together with him
“to walk in newness of life,”s - which - necessitates Remission. We
are gaid to be baplized INTO (eis) Jesus Christ? 4. e., s0 as to come
to be 1§ Christ. Also to be baptized unto Christ, as the context
seems to indicate direction of mind in the act, the result being stated,
ye have pul on Christ® clothed yourselves with Christ (so to
* speak), involving the ideas of unity and conformity. And this is
mentioned (as the “for” shows) to confirm the preceding statement,
-“Ye are all sons of Qod by faith in Christ Jesus.” Here, then,
Faith and Baptism are united" (as elsewhere), and united in their rela-
tion to adoption, which results from uwnion with Christ. All this, of
course, - implies Remission. We read, according to his mercy he .
saved us, by [or through] the washing [bathing] of regeneration and

-. SActs x. 4448. In order to understand this case we must bear in mind that Cor-
Bpelius and his friends were Gentlles, and that the Church needed to be taught God's
readiness to recelve all men as Christ’s disciples, Irrespective of nationality. (Verses
. 24, 35, and chap, xi. 1-18.) Peter had to be first prepared by threefold vision and ex-
prees direction from the Foly Splrit. This needed lesson was taught by this striking
departure from God's ordinary way of proceeding. Besldes, these men were undoubt-
edly before that, worshlppers of the true God, and plous. (Vsa. 2, 4, 33, 35.) Thia
*exception* only “proves the rule.” At the utmost it only shows that God cans di-
wectly certify to a man his pardon before Baptism; which, perbaps, no one ever doubted.
# Acts xxif, 16. Hackett in_loco; * This clause ‘states a result of the Baptism In lan-
guage derived from the nature of that ordinance. It answegs to ds dpeoww dpapriar in
Aects H: 88.” : . : o
*Rom. vi. 2-4; Col. 1l. 12, 13 in. 1,
¢Bomans vi 3.
$@al. M. 27. “Into’ Iz a posalble transiatlon here in the same sense as ln Rom vl
8. In these twm passages «is slgnifies elther purpose, directlon of mind, * unto Chrlat,”
or the result.of !he actlon; viz., coming Into a relation ot conditlon, coming to be “in
Christ.” Of. ¢'sin Acts 1. 20. Which, we must judge from the context and course of thought
iIn each case. ' Immersed Into Christ,” in a literal sense, is absord. To translate
“into a profession of Christ” Is gratnlto_un. naz_m;nptlon. See foot-notes, pp. 303 and 317.

{
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: rmwmg of the Holy Spiritt Also of Christ cleansing { from sm)
his Bride, the Charch, by the washing [bathing] of water in the
word;? i. 6., within the sphere of the Gospel, in obedience to it;
“cleansmg of course, in a spiritual sense. We read of Ons Lord,
“one [Faiih, one Baptism23 this rite being mentioned among the pre-
cious Unities of Christianity. Also, of Jewish and Gentile Christians
as all baptized into one body by (Greek e, m) one Sptnt* a passage
already noted.

One more example from the’ Eplstles must not be passed by,
_ written by the same inspired teacher who directed the inquirers on
the Day of Pentecost. Which [water] in en antifype, baptism,
doth now save us also (not the putling away of the filth of the flesh
[i. €., not a ceremonial lustration for ceremonial defilement] bui the
requirement of a good conscience toward God [here repentance is
necessarily implied]) by the resurrection of Jesus Christ® This last
- can be only as we are “baptized upon the name” of the Risen One,
and so faith also is assumed. In this remarkable passage it is posi-
hvely asserted that, in some sense, baplism saves us; and in that

* same sense it must of course, be related to the ‘Bemission of our sins.
’ - /

)

‘ Impression Yroduced by the Scrlpture Testimony.

Certainly, it would seem that Baptism must be very important, in-
tlmately connected with Remission and Salvation.. How can an un-
prejudiced mind survey this testimony and then relegate Baptism to
_ the realm of mere Emblem, Symbol and Profession? However they

are to be explained, the facts from the record are these. Our Lord
before his departure commanded that those who would be his dis-’
eiples should be baptized; and united Baptism with Faith in the
promise of Salvation. The apostles and their co-laborers directed in-
quirers to repent, believe and be immersed in order to Remission.
Baptism is often alluded to in the Epistles in harmony with this view
of it, and also as related to other important things in Christian life
~and hope. The Apostles seem never to have conceived of the possi-
bility of 2 " penitent believer refusing to be baptized; but if one pro-
i‘essmg this character had refused Baptlsm, is 1t possxble to doubt .
- iTitus 1. 6. . -

SEph. v. 26. The ides of * cleanslns ¢ lncludea Bemlulon . R
* SEph. iv. 4-6. _ e ot

_"e1 Qor. il 18,
© 83 Peter HL 21, 22, which uhould be compared with Actn 1L 38, words of Peter also

" Is 1t wise, In the face of this text, to assert, unqgualifiedly, that haptlsm is not &
-vln: ordlnance‘l" . .. .
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with this record before us,. that they would have warned him of the
guilt and danger of “rejecting the counsel of God concerning” him-
pelf? If these are the facts, and that they are is obvious, the Scrip-
tures do teach that~Baptism is a part of what is meant by “ obedience
. to the Gospel,”! which has the promise of Remission of sins and of
Eternal Life. -

Indeed, some of these passages look at first sight like Remission
solely conditioned on the act of Baptism, or even like “ Baptismal
Regeneration.” Rut a careful examination will show that however
easy or_ plausible the perversion, it 4s a perversion. In ‘every case
" where Baptism is represented as related to Remission or Salvation, it
- is always joined with Repentance and Faith in terms, or by necessary
implication. This is clear in the seven strong passages—Mark xvi.
16; Acts ii. 38, and xxii. 16; John iii. 5; Eph. v. 26; Titus iii. 5, -
and 1 Peter iii, 21, 22. For Repentance and Faith are both present,
in germ at least, where one of them is; and both are sure to result .
from the life-giving work of the Spirit. We may be certain, then,
that the Apostles never thought of inviting a sinmer to Baptism in
order to regeneration—in any sense in which Baptists are accus-
_ tomed to use the word; nor in order to Remission, save as the com-

-plement of Repentance and Faith. This is the practical view; before '
considering the theory of this relation we must look at—

Some Teachlnz- ot Scripture alleged to be Inconalstent with the Obvious Teachlnx
. ) as to Bemisslon and Baptism,

A .

Fxrst. The alleged undervalumg of Baptism by Paul m 1 Cor. A
1.10-17. B '

. But. Pau:l’s .thankfulness that he baptized so few at Corinth is not'
an nndervalnmg of Baptism, though this is a favorite argument. of
anti-immereionists. He does not deny that he preached Baptism,

but only says thaf he did not there (generally) administer the rite

with_his_own hands. He does not deny that the “Lord sent him to
preach ” Baptism, but does deny that his great mission was to bap-
tize. It is evident from the ndrratives of Acts xvi and xviii that he
_dld preach Baptism, at Corinth and elsewhere, as a part of the Gospel,
_and that those who believed under his 'preaching were immediately
“baptized. But he preferred, when practicable, that some one else
should officiate; just 48 now an “evangelist” [so-called] might, for
_-the best of reasons, prefer that the pastors should do the baptizing,
' .Whﬂe himself qtrenuously insisting on Baptlsm in his preaching. The

[

'Bom.l.B x.m v, 18 2Theu.l.8 1 Peter 1v. 17 BebrewuvD
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: bearmg of thm passage on the eub;ect in hapd is exactly OppOSIte
to the inference drawn from 1t It is this: Baptism was such an
; f the early Chnstums, that- Paul con-
gratulated | hunself ‘in_having baptlzed so few at Corinth, lest some
' should say “that he “b” tized in hjs own name.” lest the fmth and

" {o_the dlstmgmshed admmxstmtor How could thm have been, 1f
Baptxsm had been s mere symbol of no vital consequence?

. -- tecond. The frequent omission of Baptlsm in the teachmg of Christ
lnd his Apostles.

" We at once admit that there was no set form of words’ always used;
-and that the terms of the Gospel Salvation were not always explicitly
.and folly stated. It is to be observed here, (1) that negative testi-
mony cannot invalidate positive testimony. We know what the
-Commission was, and are bound to believe that the Apostles were

- faithful to it. (?) By this mode of reasoning it may be shown that
Bepentance is not a condition of Salvation and Remission;! that Faith
" .is not; 2 that neither of them is!® (8) In many cases Baptism is not
-named because there is no occasion for it. Thus in Acts iii. 19 Paul
. i8 addressing the umbelieving rulers, and it is quite sufficient fo ex-
" -hort them to “repent and turn.” . Had they taken the position of
‘inquirers,- we know what directions he would have given. (4) Im
‘other cases a mere summary statement is made—a part for the whole.
So in the case of the Philippian jailer. As soon as there was oppor- -
tunity, full instruction was given, including Baptism, as is apparent
. from what followed.* (5) After the death of John the_ Baptist it
- geems very probable that Baptism ceased to be administered until the
-day of Pentecost; which will account for the Saviour’s silence as to
Baptism during his Galilean and later Judzan ministry.
- Third. The doctrinal statements of Christ and his apostles con-
cerning forgiveness and justification, where these blessings are said to
.~ be bestowed on the penitent and believing, no mention being made of
. Baptism; e. g., John, ch. vi; Romans, chs. iii-v.
" With regard to these we observe, (1) if these statements are incon-
‘sistent with what the same teachers tell us of Baptism, they are also
- inconsistent with themselves. Thus. there would be a contradiction
- between Luke xviii. 14 and Romans v. 1. (2) Christ taught either
- ‘unbelieving Jews (s¢e third and fifth observations under the last .

-1 Aets vill 88 and xilL 88, 89, . ) L DR E e
" 8Acts Ui 16 and xi. 18, . » "L
hfatt. xix, 21 and Heb. v. 9.
SActs xVl. 80-83; ar Acts x. 43. 43.

.
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head), or his own dlsmples, all of whom had been baptlzedl and un-
derstood the import of Baptism; and the Epistles were addressed to
 Christians, every one of whom had been taught the Gospel, as Peter
. and Paul taught it, and had been baptized. Is it to be supposed that
Christ and his - Apostles intended to contradict their own instruc-
tions given at the first to inquirers? (3) Nor is there any necessary
- inconsistency here, even if we give to these doctrinal statements the
most unrestricted latitude of meaning. If it be granted, that with
@God forgiveness instantly follows man’s repentance, and justification
‘man’s faith, What then? Is it not obvious that the human heart
‘needs and craves something tangible both as a seal of divine accept-
ance and as an expression of its own trust and love? Also that a
test of obedience is necessary which shall reveal the genuineness of
* professed repentance and faith, or show their spuriousness? Is it
‘not, furthermore, indispensable that Christ’s disciples should be
separated from the world? - All this Baptism accomplishes, at the
lowest possible estimate of its value. Why then should not the Lord
~ conjoin Baptism with Repentance and Faith? Why should he not pro-
" claim the assurance of pardon and salvation not merely to the peni-
~tent believer, but to the penitent believer baptized? = Are professed
repentance and faith, not -sincere and earnest enough to abide the
test, of any real value? Was it not well that they should be branded
~ as insufficient to save the soul?? Would not genuine repentance and
faith be perfected and -strengthened by their outward expression?
Does it nullify pardon and justification, or diminish any existing peace
and joy in the believer’s soul, to have all confirmed and assured to
his mind by the ratification of an unchangeable covenant? Note also
that in those early days Baptism swiftly followed that which it ex-
" pressed, closely conjoined with Repentance and Faith in time as well
as in teaching, so that little opportunity was given for the question,
‘What is the stafus of an unbaptized believer? ~No one who accepted

- the Gospel in reality was ever known to refuse Baptism; and as to

g exceptxonal cases, -such . a8 the impossibility of receiving the ordmance,

15t is astonlshing that this should ever have been doubted. Did Christ cell hls Apos-
_ tles from thosa who had * refected the counsel of God,” or from the “ people made ready

» . for the Lord "2 No doubt all his other followers were also of the * prepared people,” or

else had been “ made disciples and baptized " by the Lord and his disciples (John iv. 1, 2.)
3If this Is inconslstent with justification by faith, then are Matt xix. 21; x. 22; =
- 82, 83. But compare James il. 14-26. Thia seems to have been the view of the late

lamented Dr. Hackett. He sustalna most positively the exegéals of Acts i. 38 and xxil. .

18 malntained In thls article. On the latter passage he adds; *“Baptism {s repre-
gented as having thls importance or efficacy, because it Ia the slgn of the repentance

 and faith which are the conditlons of saivatlon. "  Certalnly thls veneratéd man did

not mean that the representations of Peter and Ananlas were deceptlve or mistaken.
Hence we conclude that hls vilew was according to the hypothesls here ltated. although
‘gome exceptlons may be mken to his terms. ‘ -
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be it remembered that God was then, is now, free to go before the

letter of his Gospel promise, or to'go beyond it, whenever, in lus own

' loverelgnty, he may see sufficient cduse for so doing.

Tt is clear, then, that this objection is without weight. Even if we

: gmnt all that the objector claims, and take the lowest possible view
of Baptism, there is no inconsistency or contradiction involved in

" making it one of the announced conditions which secure the Divine
assurance of pardon and salvation.

. - Let us now proceed to formulate, in brief, the teacbmgs of the New
Tastamentastothe . : L.

’ - Nnture nnd Deslgn of Baptism.

I Nature—In itself conmde'red Baptxsm is a symbol; , “a
gign or representation of something moral or mtellectua.l by the
images and properties of natural things.” (Webster), Specifically, in
this case, “a sign,” etc., of spiritual realities. Hence (1) its sym-

- bolical character fits it to be used, in a personal transaction between

God and the soul, as a. means of expression, as a covenant-seal, as the
vehicle of a blessing (if s0 God will). And (2) this symboligm is many-
. pided. Infinite wisdom has chosen in this simple act one capable of
shadowing forth almost every prominent fact and truth of Christianity.
Of these, no doubt, it was intended to be a witness. But this func-
tion is mc1dental though important. It is not dwelt upon in the New
Testament; but is apparent from allusions of the sacred writers,!
well as from the pature of the rite itself. Strangely has this been
supposed by many to be the main design of Baptism. '
Symbols analogous to Baptism are found in the “anointing of oil”
in the old dispensation, and the “laying on of hands” in the new,

E though of far less depth and breadth of meaning.

II. DzsioN.—First. Considered as the act of the believer.

1. Baptism is an expression of faith in Christ. Baptized upon the
name of Jesus Christ. We object to the common designation of Bap-
. tism as “a profession of faith.” ‘Scripturally, profession is made with

‘the mouth.2 But “actions sveak l_oude1 than words.” In them the
gentiments of the heart find expression, and in éxpression, complefe-
. mess.” Faith in Christ is acted upon, acted out, and so consumma.ted
. m Baptmma AT

: 'Rom vl 1-11 affords an example, eapeclally the “ bnrlnl’
- 2*Romans x. 10. The * confesslon” of the Common Verslon should be profeuton.
"'fhiy profession preceded Baptism, and as it 18 sald to be * nnto salvation ™ ptobably.
by synechdoche, Includes It
% fee Pepper on ‘' The Mutual Relatlone of Baptism end the Communlon. '—-BAPTIST
- Qummx. Aprn 187&. page 171, Re-prlnted in pamphlet !om by Am. Bap Pub.

" Boclety.
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A Baphxm is a representatlve act of obedience. The requirement
of @ good conscience. From it, as those who have died to sin, we rise
" to walk in newness of life. We object to the idea that Baptism is no

greater than any osher act of obedience. It is a typical, comprehen-
give, prophetic act; one that embodies the purposes and pledges of
Repentance (i é., a change of mind), and so consummates them. It
* includes in germ and sample every subsequent act of obedience.

3. Baptism is an act of self-identification with Christ. He identi-
fied himself with us in his Baptism;! and as the Head of his people -
proceeded to work out for them a perfect salvation. In view of all
this the penitent believer in Baptism voluntarily and sclemnly identi-
fies himself with the Lord of glory. He is buried as to his old life,
is raised together with Christ, purs oN CHmisT. He declares his ac-
ceptance of the offered union with Christ. ’

4. Baptism is a vow of allegiance to the Holy Tnmty, includ-
ing acceptance of the covenant of grace. In [or unto] the name of
" the Faiher, and of the Son, and of the Holy Spirit2 The name, etc.,
is the. gracious revelation made of the character and work of the
Three Persons of the Trinity. With full faith in this, and with his
mind directed unTo the Triune God, the penitent believer declares his
acceptance of the offers of Gospel grace, and surrenders himself, soul
and body, for time and eternity, to the service of Father, Son and
Holy Spirit.. Hence Baptism takes hold of the blessings of pardon, of
adoption, redemption and sanctification, and is an oath of allegiance.
Second. Design of Baptism, as to what God accomplishes by it. In
" the Scnptures as we have seen, Baptism as a condition of Remission,
~etc., never stands alone; but is always associated, in terms or by
. necessary implication, with Repentance and Faith. We are safe, there-
. -fore, in asserting that apart from these it has no possible spiritual
efficacy ; indeed, that it is a falsehood, a farce. In vain, then, should we
administer to unconscious infant or to impenitent adull a spurious
baptism, borrowed from the Pope of Rome; or even a real baptism,
immersion ; or if we would overdo the thing in spite of reason and

1% Thas It becometh US,” he condeacended to say. Matt Il 15. ’
" ~'3Thie phrast has been atrangely tortured. It has been the fasblon to subaumte into
for “in,” producing an expression in loglish not only un-idlomatle, but positively un-
meaning.  There seems ‘to be confualon of ideas, occasloned by confounding the primary
and secondary uses of eis. In the prlinary, it polnts out that into which the body le
literally plunged (info the Jordan, Mark 1. 8). In the secondary, it polnts out pur-
_ pose of the act of Baptism, directlon of mind or result; e. g., the phrase unto, or inio,
Christ. 8o here the act !a performed (by the bellever) with reference to the thres
Persons of the Holy Trinity, (as revealed to %is in connectlon with the plan of salva-
tion,) and as a solemn vow unio the Triuue God. So far as the adminiastrator 1s con-
eerned, the authority by which and purpose for which he baptlzes are expressed or im-
plied. 1f we alter the common translation at all, it should be to unfo not into. In

regard to the unanthorlzed paraphrase * Into a protesslon of,” aca pages 303, 3(‘74 and
toot note, page 303. -, s
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‘common sense, a trine immersion. The empty rite would leave the
subject where it found 'him, unregenerate, unsaved, unforgiven.
Simon Magus, whose profession of faith was false, was pronounced by
Peter himself to be “in the gall of bitlterness” (unregenerate), and
“in the bond of iniquity ” (unforgiven), though he had been baptized.
Equally clear is it, from the teachings of Scripture, that Baptism,
when associated with Repentance and Faith, has a real value, and
accomplishes something.” If it be but s MERE symbol, or object-

" lesson, or a profession of accomplished facts, what meaning is there

in language? or how shall we ever hope to understand the Gospel, as xt

fell from inspired lips, clothed in human words?
In speaking of what is accomplished in Baptlsm, ‘we would tread
with caution, not only to avoid error, but because the subject, consid-

“ered with relation to the presence and operation of the Spirit, is con-
fessedly mysterious, and in some of its aspects may baffle our poor pow-
ers of analysis and-statement.

1. 'Without controversy, by Baptism God separates the behever from
the world, and puts upon him the mark of Christ and the welght of
golemn vows. :

. 2. Baplism (with Repentance and Faith) secures the divine assur-
ance of pardon and eternal life. The penitent believer baptxzed haa
for those blessings the word.of a king who can never be “worse”
(though he may be “better ) than his word. So much objectively.

“Can we reasonably doubt that the Holy Spirit, in Baptism, “seals the
grace” of forgiveness to the believer’s soul ?

3. Baptism consurmmates the union of the soul with Christ! The

_ Saviour accepts the believer’s act of consecration, and self-identifica-
tion with him; and the union of the soul with Christ becomee an es-
tablished fact. So much is implied in the expressions, “ saves us . . .
by the resurrection of Jesus Christ.”  Baptized into [so as to be 1x]

Jesus Christ.” It is like the marriage ceremony which crowns and
establishes the union of souls’ already loving. Nor can we doubf that
when the believer comes in Baptism to ratify the covenant graciously
tendered to him, and to identify himself with the risen Lord, he who
pmmlsed his perpetual presence in the fulfillment of his own Great
Commission, is a party to the transachon, and formally and fully re-
ceives him to he his own forever.

" 4. So Baptism incorporates the believer into the Church, the body

“of Christ. Baptized into one body, that is, so as to be a member of
the one body. Even Baptism, on a mistaken profession of repentance

. ‘ﬁueh that {8 suggestive on this point may be found in Dr. G. R. Bliss's artlcle on
“ Ebrard’s View of Baptlsm."—Baerist QUARTERLY, July, 1869. =~ | ..
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md fmth gives an outward and temporary membership in the Church,
imperfect as it is, on earth. But the Baptism of the true believer
makes him a living member of the body; and this membership will
be eternal when the €hurch is perfected in the world to come.
. 5, Ia there-a special work of the Spirit on the believer’s soul in
Baptnsm’ Must there not be if he seals the pardon? Can the be-
liever’s union with Christ be consummated, or he be ingrafted into
the one body, without the operation of the Spirit of Life? At the be-
ginning miraculous gifts followed Baptism. Did these exhaust the
meaning of the promise, “ And ye shall receive the gift of the Holy
Spirit” : or did they rather mark the bestowment of a personal
blessing “which God hath given to them that obey” Christ! in-
tended for all time? The Spirit has “called” to Repentance and
Faith, he has led to Baptism: why may we not suppose that he now °
performs a further work, and takes up his permanent “abode” with
the disciple for help and sanctification? Is it not significant that the
believer is said in Baptism “{o be raised,” as if by a power outside of
himself? Does not the close connection of the Spirit’s work with
Baptism in John iii. 5, and Titus iii. 5, indicate that a work is wrought
upon the believer, as well as that he performs a work himself? 2
And may not this be the completion of the whole process of the “ new
birth” (not the impartation of life, that is antecedent—the begin-
ning of the process), the completion of the regeneration of the man,
in the Seriptural, as distinguished from the theological sense?
These questions we propound without attempting to give a dogmatic
answer. But if, in opposition to their drift, it should be objected
* that such a view is not fully corroborated by experience, it might be
-sufficient reply to ask: May not shallow conceptions of Baptism hin-
der the full blessing originally intended to be connected with it, or at -
least ohscure the consciousness of its reception? Besides, are we,
strictly spealang, conscious of the Holy Spirit’s work? The place
. whereon. we stand is holy ground. We would equally shrink from
making more of DBaptism than the New Testatnent does, and from
- making less of it than a fair exegesis warrants and demands.
Independent of the point last named, we have obtained light enough
to eua.ble us to affirm the following conclusions:

Deﬂnltlon o! the Relatlon of Baptism and Remlanlon

L The Relatum of Baptzsm to Remission i3 not.that of ar Emblem ‘.
or a Professum of an assured fact regarded as already accomplwhed

'Act: v. 32. :
% fea Elllcott on Titus 1il. b, and Epheslans v. 26. But wlth the vlewn there ex
pressed, how can he defeud Infant Baptism? .
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1I. The Relatwn of Baptism to Remission is not that of a smqle
specific and tnvariable Conddm, on which Remission absolu!elv;
-depends.

- 11, The. Relatum of Baptwm to Remwswn is this: Baptism i3
tha third of thres Gospel Requirements or Conditions, to which, jointly,
48 annezed the Promise of Remission. The others are Repentance
and Faith, which Baplism is demgned to ea:press embody and.
consummadte.

Let us now, in order further to set this whole matter in a clear llght
take e hasty glance at the . c

C l’hco' of Baptlam in the Economy of Salvation,

continning to look at the subject solely as it is presented to us in the
New Testament, ignoring all the errors, corruptions and resulting com-
plications, to which the centuries have given birth.

The Bible teaches us that salvation proceeds from the gracious
purpose of God, which is two-fold: (1.) to render salvation possible
to all our fallen race; (2.) to secure the salvation of the Elect.
Hence the economy of salvation is two-fold, a plan within a plan. -

1. Thé Gospel belongs to the outer, the man-ward side. It makes
known Christ and his salvation, including the gift of the Holy Spirit,
-promising Remissien and eternal life to all who obey its three require-
ments. Baptism seals the covenant between God and the soul, and
introduces the believer to the life in Christ, and under the guidance
_of the Holy Spirit. Tt is indeed further required that the disciple

- shall “endure unto the end.” If he should fall away, and repudiate the
baptlsmal covenant, he would forfeit the promises of that covenant.!
But he is now in a state of salvation, an heir of eternal life. Whether
God will keep every true believer through faith unto salvation,” be-
‘longs to the other side of the subject. The Gospel warns and incites
to faithfulness, o

. Now, if Baptism alons were connected with the promise of Remis-
-gion, we should be shut up, to the belief that sin is actually and only
'forngen at the moment of Baptism. But it is associated with Repent-
ance and Faith, which precede it by an appreciable, and in some
cases, & considerable interval of time. The general drift of Scripture
seemns to mdlcate that the prodigal is actually forgiven as soon as he
'.returns ; instances are on record where - divine assurance of pardon
was given on the spot. 1t is.not asserted that pardon is always de-
layed till Baptlsm, or that it is actually bestowed in the act, or that

B ’Hebrews vl 4-@.
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it is mmrmblv refused to the unbaptized. The Gospel simply guar-
antees pardon to the penitent believer baptized. Baptism does not nec-
essarily fix the exact moment of forgiveness; it assures of forgiveness.
So that whoever negfects or refuses Baptism has not the certainty of
being forgiven; and whoever properly receives it, has such certainty.
Perhaps we may suppose that God, in his own mind, forgives the sin-
ner when he repents, justifies him when he believes; but as a judicial
act of his government, declares or pronounces his sins forgiven in
Baptism, both by virtue of his writtén word, and by the sealing of
his Spirit! Naturally, the believer awaiting Baptism, whether for a-
few moments or many days, is likely to feel peace and joy; but Bap-
tism increases and assures both. It remains through life a memorial
of God’s covenant with the obedient soul.

2. Human depravity prevents obedience fo the Gospel except as
the result of sovereign grace. 'The Elect, for whom Christ specially
died, are effectually called by the Holy Spirit, and their salvation is
certain:. There might be some incongruity between this truth, and
the .idea of Remission solely conditioned on Baptism; but between it
and the Scripture doctrine of Baptism there is nome. God predestines
men to salvation, but not.apart from the use of means; among these
Baptiem has a place. God effectnally calls men, but he calls them to
obey the Gospel. The salvation of the Elect is sure; but this is not
inconaistent with conditions of salvation proclaimed “to men; for if it
is, we must repudiate the demand for Repentance and Faith as well as
for Baptism. Every person quickened by the Spirit will infallibly de-
sire to obey the whole Gospel. There is, therefore, no inconsistency
here. In Baptism the soul “lays hold of that for which it was laid
hold of by Christ Jesus,” 2 and fulfils a part of God’s eternal decree by
consecrating itself forever to him, and receiving whatever of promise.
and of blessing the Lord bestows in Baptism.?

"And here let us note that the Seriptural doctrine of Baptism leaves

_1@Good old Du Vell, who found his way from Judalsm, through Romanism and Angli-
- canlsm to the Baptist position, says In hlg Commentary on the Acts, London, 1885, (Il
38), “in the remission of -ains, that is, to seal the remlssion of sins, recelved or to be
recetved, by the full assurance of the consclence.”” He confounded the use of «is with
that of er, according to the imperfect grammar of those days; but he had not heard of
“on account of,” as a translation of «is.

3PhiL HL 12,

8« Begeneration,” In the ordinary Baptlst acceptation of that term, must precede
forgivenesa. The order is (1.) * Regeneratlon,” or as we prefer to say, * elfectual call-
fng’ (2.) Obedlence to the Gospel, as a result. (3.) Pardon. God cannot forglve

an “unregenerate® soul; M he did he would forgive an impenltent and unbelleving
sonL “The sacraments of the New Testament are made means of grace to the indlvid-
uwal who rightly partakes of them. . ... they pre-auppose or Imply the possession of
grace; but they are also made the means of adding to that grace. They are seals of &
covenant already made between the soul and Christ . .. .. they become effectual
means of imparting saving blesslugs in addition to those enjoyed before.” (Banner-
man’s * The Church of Christ,” Vol. 1I, pp. 12, 18.) ‘ .
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rogm for God to carry out his electing decree in those cases wheré,
if Remission were conditioned on Baptism alone, it might seem that
that decree would be baffled.! Suppose one of his chosen ones, moved
to penitence, but dying before Christ is made known so fully that he
“believe on him” ; or believing, buf dying before it is possi-
ble to be immersed. Is he lost? God’s covenant binds us in obedi-
‘ence and preaching. We have no right to vary the terms of the
Gospel by so much as a hair’s breath. But he is free, if he will, to
exceed his promise. Would not Cornelius have been saved if he had
died before he heard Petet? Was not the robber on the cross, repent-
-ing and believing, but absolutely debarred from Baptism, received-
into Paradise? Philosophically speaking, only Repenta.nce is, in the
nature of the case, necessary to salvation—a sine qua non in every
-conceivable case. God can renew, pardon and save a soul ignorant of
Incarnation and Atonement, though of course, for the sake of Christ.
Many ancient saints, if not all, must have been thus saved. We believe
that some of God’s elect have first known comscious union with Christ
on meeting him in Paradise. Much less is Baptism a necessary con-
dition of salvation. It is what it is by divine appointment.? God
‘will find means to complete his work of grace in every elect soul. He
will find opportunity here or hereafter, to bestow on every one “given ”
from eternity to Christ, those gifts normally and regularly connected
with Baptism.3 He will, also, keep those who truly obey the Gospel
unto salvation,* since such obedience shows that they have been effec-
tually “ealled” by the Spirit, and is the result of God’s electing
decree®” But we bave no need to shrink frem receiving his Gospel, or
from announcing it, just as he has given it, through fear of conflict
" with the “Doctrines of Grace.” Andrew Fuller made this clear as
to Repentance and Faith; is it not equally clear as to Baptism?
In a word, the Spirit of God plants the germ of a new life in the
' goil of the human heart. Then, according to the law of a normal de-
velopment, grows the dark root of Repentance, rises the firm stalk of
Faith, blooms the “bright consummate flower ” of Baptism, ripen the
frmh of the Spmt unto Llfe Etemal :

,Jmm W. WILLMA.RTH.
. Pnunmov NI

t Hence Lhose who hold to Remlsslon solely condlitioned on, or bestowed In Baptism,
‘are uniformly Arminians.

84 The neceaslty of Baptism is not absolute, but relative” Dr. P. Schafl In Langas
John (4L -8).

-2 Bbrard (as Interpreted by Dr. Bliss) : ** To every sucH soul Christ will communicate
himself, with or without Baptism; but rezularly and in the {ntended economy of sal-
vation, Baptism 18 the ceremony of Christ's Incorporation with the soul.” We should
prefer to say, the ceremony of the soul’s nalon with Chriat. Baptlism, " We in Ohrist.”
The communlon, ** Ohrist in us.'

‘Phll L 6; 1 Peter L 5. 3 Acts x!il. 48; Rom. vill.-30.












